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PREFACE 
T HE following Papers contain a ſhort Reply 
55 to the moſt material part of à late famous 
Book of a celebrated Author, who hath fignaliz'd 
himſelf in the Controverſy between the Church of 
England and the Diſſenters. I have therein con- 
Fu d my ſelf to Scripture and Reaſon, having a 
much greater Veneration for theſe, than I can have 
for the Ancient Fathers, eſpecially they who only 
| Tod the third and following Centuries. What 
| FSecripture therefore and Reaſon our Author has 
thought fit to produce, I have diſtinitly and fairly 
Conſider d, and return'd thereunto, (J hope) a ſa- 
Tisfactory Anſwer : But as for his Quotations out of 
Antiquity, with his tedious Diſcourſe thereupon, 
T leave that to be examin'd by ſome who are pes 
more Accounts than one better qualify d for ſuch an 
Undertaking, and have a greater Inclination to it 
than I, I ſhall at preſent content my ſelf with 
ſaying, as our Author did in his Confutation of 
Popery, pag: 75, 76. Our Author indeed tells 
us of Fathers and Councils, which Names do 
make a great noiſe in the Ears of ignorant Peg- 
ple: But we appeal to the Bible as the Rule of 
our Faith, and challenge him to prove what he 
74a | "A 2 ö | = af- 
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The PREFACE. 

* afirms from it. We are able, it's true, to fight 
at the other Weapon: But becauſe this Methodof 
* proceeding is utterly needleſs, and ver) tedious ; 
and becauſe ordinary Perſons are not competent 
© Tudges of ſuch Matters; therefore we infiſt up- 
* on Scripture Proofs. For this reaſon in the fol- 
© "lowing Papers, I ſhall think my ſelf obliged to 
© anſwer only thoſe Arguments, which our Author 
* draws from God's Word to prove his Opinion by. 
And as for our Author's | Diſcourſe concerning 


the Gift of Prayer (which is aunex d to his Hiſto- 


5 I don't ſee that it needs a Reply. For two 
Things were incumbent upon him to prove, viz. 
I. That this Gift is no part of that Aſiſtance the 
Spirit gives us in Prayer, and conſequently is not 
included in thofe Promiſes which ſecure to us the 
Spirits Aſſiſtance in the Diſcharge of that Duty: 
And, 2. That they are not oblig d to improve this 
Gift on whom it's beſtom d, tho it never had been 
promiſed to them. But the Proof of either of theſe 


our Author never attempts, and conſequently his 


copious Diſcourſe on that Head muſt needs be alto- 

gether Impertinent. 1 
I all add no more in the Preface, but only be- 
ſpeak the Candor of the Reader; which hots 
conſcious of my own Inſufficiency} I am more incli- 
ned to do, than to boaſt of this my Performance. 
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Scriptur al and Argumentative Part 
| 0 
Mr. B E N N E 17 
His TO RY of PRAY ERA. 


VUch exceptionable Paſſages in Mr. Bennet s 
Book, as the Merits of the Cauſe are no way 
concern d in, I deſign to make no Reflections 

upon: And therefore I meet with nothing in 
the firſt Chapter which I need to take notice of, ex- 
cept the concluding Sentence thereof, FE Go 
It's acknowledged on both ſides, that Pag. 13. 
© the want of ſuch Decency of Expreſ- : 
* ſion as might have been conveniently attained, is 
©ſ\uch a Blemiſh in our Prayers, as we are oblig'd to 
© remove, And I indeed own with our Author, that 
© the Matter of Prayer ought to be decently ex- 
© preſs'd ; that is, our Language muſt be ſignificant 
© and proper, free from ſuch Words as are either baſe, 
c. But then I alſo think with him too, That 
God will without all doubt accept ſuch Prayers as 
* are expreſſed even * they are o 
; 4% 3 | y 


(G2) 
© by a Perſon who is not able to do better ; and pro- 
© vided they be ſincere and ſerious in offering up their 
© Supplications to God. For God will have Mercy, 
and not Sacrifice, It's Inward Truth and Sincerity 
which God doth principally require, the Heart of 
Man he chiefly regards: And if that be right in our 
Prayers to God,, we need not doubt of acceptance, 
Though therefore in our Supplications to God 'we 
ſhould guard againft- all Indecent Expreſſions, yet 
whilſt we are careful to remove this Blemiſh,we ſhould 
take care we don't admit of a greater. I mean, we. 
had better uſe our own Words and Expreſſions in 


Prayer, though they be not altogether ſo decent and 


proper, than either wholly omit the Duty, or uſe a 
Form compos'd by another, if we find by our Expe- 
rience that this tends to render us formal. For there 
is nothing makes our Prayers more odious and abo- 
minable to God, than Formality and Hypocriſy do. 
And therefore I thinkT may venture to lay this down 
as à plain and undoubted Truth, via. That we had 
© better pray with leſs Proper Expreſſions, than with 
© leſs Inward Devotion. | . 
And I appeal to any Impartial Perſon, whether 
he would not be more mov'd by the Complaint of 
one in Diſtreſs, if made in his own Words, though 
not ſo proper and eloquent, than if he ſhould pre- 
ſent a Formal Petition to him? And alſo whether he 
would not be leſs ſuſpicious of fuch a one, who made 
his Complaints in this manner; eſpecially if he ma- 
nifeſtly diſcover'd an Inward Senſe and Feeling of 
his Calamicy. ey in 
Doubtleſs, as 2 Variety of Phraſe moves not God, 
ſo neither Eloquent Expreflions , and the Exactneſs 


of the Compoſure. He would be a Cruel Father in- 
deed, that ſhould deny his Children Bread, becauſe 


in asking it, they us'd ſome Childiſh Improper Ex- 


preſſions, or did not make a Neat Oration to him; 


though their Carriage in other reſpects was every 
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| grants, that he who prays wit 


LI „ 'S rapes 2 TT 1 


n 


e 


way very becoming. And can we then ſuppoſe that 
our Heavenly Father will be To eaptious ? Surely he 
is not ſo much diſposd to cavil at our Expreſſions in 


Prayer, as too many others are. And indeed for an 

to deride or quarrel with the Solemn Worſhip of God 
becauſe an Expreſſion or two is made uſe of thetein, 
which in their Opinion is not ſo proper and perti- 
nent as ſome othets that might have been uſed; or 


exact or apparent; This Practies, I'fay, withnot 


only tempt others to deſpiſe and deride the Eſtabliſh. 


ed Liturgy, but what is worſe, ill expoſe our Ho. 


iy Religion, and encourage Deiſts and others tomdke 


the very ſame ObjeRions againſt the Sacred Scrip- 
ture it (elf. HOMO OTE 17 wack OO 8 110733 ö 
Our Author in this Chapter penervully 604307 

thout a Set Pag. 2; 3. 
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Form of Words, does truly and pre 


pray. And Page rt. he fays, © Now theſe” Devout 


Affections, theſe Holy Paſſions are not confined 


© to one ſort of Prayer only, but may certain be 
felt, whether a Man pray in a Set Form of Words, 
© or conceive a Prayer extempoffſſwgee. 


Theſe are ſuch Conceſſions as L am very well plea- 


ſed to meet with in ſuch a Book, and from ſuch an 
Author as this. IL 290 eee 
Three Things our Author undertakes” 
to make out in this Book: '© 1/f, Pag. 14. 
That the Ancient Fews , out Sa v: 
© our, his Apoſtles, and the Primitive Chriſtians ne- 
ver join'din any Prayers, but precompos'd Set Forms 


. 


only. 24dly. That theſe precompos'd Set Forms in 


_ © which they joined, were ſuch as the reſpective Con- 
gregations were accuſtomed to, and throughly ac- 
_ © quainted with. 340, That their Practice warrants 
the Impoſition of a National Precompeſed Li- 


A 4 This 


:6Dhisas a verycgreat and bold Undertaking indeed: 
And our Author muſt be à4 Perſon of extraordinary 
Abilities, if ever he perform, or. accompliſh it. 
In the Proof of the firſt of We our Au- 
thor proceeds by ſeveral Steps. And firſt he begins 
with the Jewez and endeavours; to ſhew that they 
join d in Precompos d Set Forms of Prayer. For my 
part I ſhould not have been very back ward to have 

anted this to our Author, had he requeſted that 
avour of me. But he thinks he can by the force of 
his Arguments conſtrain us to yield it, and therefore 
will be no way beholden to us for ſuppoſing what he 
-athems:to be ru... 1 
Our Author tells us, P. 15. He does not think it worth 
© his while to derive the uſe of Precompos'd Set Forms 
© of Prayer either from Adam, whom (as ſome Ra- 
© bins inform us) Tradition makes the Author of the 
© 92d Pſalm: Or Noab, a Prayer of whoſe compoſing | 
is given us by Mr. Gregory out of the Arabic Catena; 
or Abraham, to whom that Form of Prayer is attri- 
buted, which Mr. Selden recites out of an Arabick 
Ms. Theſe and the like Authorities, I confeſs, I 
© cannot value, or build my Belief on. And ſo far 
indeed I think our Author is very much in the right 
of it. For ſuch incredible Stories as theſe would on- 
ly create in our Minds a ſuſpicion of that, in the 

Proof of which. they're alledged. It was therefore 
prudently done in our Author not to inſiſt upon ſuch 
groundleſs and unlikely Conjectures as theſe, left in- 
ſtead of ſerving his Cauſe by this Means, he had done 
that which might have been highly prejudicial to it. 
And for this very Reaſon r Ku our Author had 

done well, if he had not laid ſo much ſtreſs upon the 
Fabulous Talmud, as I find he does afterwards. Whe- 
ther this be not to build his Belief upon ſuch like Au- 
thorities, I leave to the Judgment of others. 

But however, ſince our Author lays no ſtreſs upon 
theſe, let us next ſee what thoſe ſtrong Arguments 


are, 
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axe, which he thinks, may be ſafely de 
on. All that he mentions from Scripture, may be 
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reduc'd to theſe two. 1. 5 Their ſinging of 
© Pſalms. 2dly. That Form of, Prayer precom- 


pos d by God himſelf, which was to be usd in 
© the Expiation of an uncertain Murder. To each 


of- theſe I return the following Anſwers. | 
1. As for ſinging of Pjalms, that is not properly 


Praying : It's true, fome of the Pſalms contain abun- 
dance of Requeſts and Petitions in them, and for 


that reaſon are properly enough ſtyl'd precatory 
ones. But yet the ſinging of theſe is never calbd 
Praying in our uſual manner of ſpeaking. Thus 
tho* ſome of the P/alms are Inſtructive or Doctrinal; 
yet ſinging of theſe is not properly Teaching or 


Preaching. The fifth P/alm as well as ſome others, 


is one continued Speech to the Lord: But is it not 
very improper to ſay, that thoſe Perſons are Pray- 
ing who are ſinging that Pſalm, or another of the 
ſame Nature ? | 

Beſides, the very Nature of the Work, the man- 
ner of performing this Duty is ſuch, as that it is ab- 
ſolutely neceſſary that the Words or Form thereof 
ſhou'd be precompos'd. But the Caſe does manifeſt- 


; ly differ in Prayer. And therefore I think this In- 
| ſtance (which as to the Matter of Fact I own to be 


true) is not very pertinent. 3 
 2dly, As for the other Inſtance our Author has 
mention d, Deut. 21.7, 8. It's but a very ſhore Pray- 
er indeed : And it's plain is deſign'd rather for a Po- 
| litical uſe, than for their publick Religious Worſhip. 
And it's not unlikely, that this Prayer (conſider'd as 
a Form, and as given upon ſuch an occaſion) was 


of the ſame Nature with thoſe other Rites which 


were enjoin'd by God to the Fews, tho they had 
no intrinſick Uſefulneſs in them. Beſides, it muſt be 
obſerv'd, that this Prayer as well as the Pſalms are 


of a Divine, and not a Human Compoſure ; (which 


by 


; 3 (6) . 

by the way may be apply d to the Lord's Prayer too.) 
So that our Author has produc'd no Inſtances of their 
joining in a Form of Prayer Compos'd and Preſcnb'd' 
by Man: And yet only ſuch Inſtances as theſe are 
exactly parallel, and conſequently wou'd have been 
the moſt pertinent Ones. 5 3 

I might add, That our Author cannot ſhew us 
how oft, nor has he prov'd, that they ever actually 
join'd in this Prayer. hong & are order'd to do lb, 
when ſuch an Occaſion ha And f. 
part, I queſtion not but they had frequent Occaſion 
to uſe it. But one that requires ſuch clear, direct, 
and poſitive Proof from others, ſhould always pro- 
duce ſuch himſelf. He that will be pleas'd with no- 
thing but perfect Demonſtration from others, ſhould 
always demonſtrate himſelf; or elſe, who does he 
think will regard him? aan 


And now , having briefly examined our Author's | 
Scriptural Arguments, I ſhall not ſtay to make any 


Remarks upon his own or others uncertain Conje- 
ctures. The only certain Account we can have of 
the Practice of the Ancient Jes, is to be met with 
in Scripture: Other Teſtimonies are ſo very ob- 
ſcure and uncertain, that it's not worth one's while 
to enquire into them; and therefore I ſhall not waſte 
my Time in a tedious Examination thereof, Nor 
ſhall I ftay to enquire what Credit is due to the Tal- 
mud ; or how far the Teſtimonies produced out of 

it, are fit to be rely'd and depended upon. 
Some, as well skill'd in that part of Learning as 
our Author himſelf, have flatly deny'd, That the 
Jeu ever us d any Set Forms of Prayer at all; and 
have challeng'd the World to prove it: Such as 
Dr. Owen, Dr. Collins, Mr. Cotton, and others. So 
that to the Opinion of ſome Learned Men, I oppoſe 
the Opinion of others: But which of 'em are in the 
right, I ſhall not pretend to determine. I am for 
Fcripture and Reaſon, and therefore reſolve not to 
| concern 


ppen'd : And for my | 
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concern my ſelf in any other kind of Quotations 
whatever. It will be enough for me to bring from 
the Scripture as good and pertinent Proof of the 
aps joining in Extempore Prayer, as our Author has 

e for the other: Which in its proper Place 1 
ſhall: endeavour to looo en] 

But whatever the Fewiſh Practice or Opinion was, 
I don't perceive that we Chriſtians are much- con- 


cern'd in that matter. More eſpecially, the Practice 


of the Ancient Jes, in the more corrupted State 
of their Church, deſerves but little Regard, any 
farther than it was warranted by the Word of God, 
or the Direction of his Inſpired Prophets. For 
Forms of Prayer (as their other Carnal Rites and 


Ceremonies were, ) might only be fitted to the 


Church's Minority, and ſo not be ſo ſuitable to that 
more perfect and Spiritual State it has attained to 
under the Goſpel. Let us therefore next enquire, 
what was the Practice of our Saviour, his Apoftles, 
and the Primitive Chriſtians. war ? 


As for our Saviour, our Author tells us, © There is 
© not the leaſt Queſtion to be made, but that he 


© portunities of joining in thoſe precompob d Ser 
Forms of Prayer, which were daily us'd in the Fe- 
ih Congregations. And the Practice of the Apo- 
© {tles, and our Lord's other Diſciples, was doubtleſs 
© the ſame, till our Saviour's Aſcenſion. But this 
Proof affords no Satisfaction to me, for the follow- 
ing Reaſons. SY 1 

Firſt, Our Author has brought no ſufficient Proof, 
that the Fes ever usd any precompos'd Set Forms 
of Prayer, in their Publick Religious Worſhip. 


 (P/alms being always excepted, for the Reaſons I 


have mention'd already.) The ſingle Inſtance that's 
produc'd from the Bible, relates not at all to their 
JJ br Publick 


(8) 


Publick Religious Afemblies : And our . Author's. 
other Quotations are not to be too much depended. 
upon. So that our Saviour might live in full and 


conſtant Communion with the Jeiſb Church, and 


yet never join in one precompos d Set Form of 
Prayer, for ought that fairly appears to the con- 


trary. d 1 
Secondly, That our Saviour and his Apoſtles did 


ſometimes go to the Fewiſh Temple and Synagogues, 


I readily grant: But how far, and how oft they 


join'd in their Worſhip, can never be determin'd 


with any Certainty. That they were Total and 
Conſtant Conformiſts, can never be prov'd from 
the Scriptures : Yea, I think it would be a matter of 


no great Difficulty , evidently to ſhew they were 


not. So that tho' it ſhou'd be granted, that the 
Fews did uſe ſome Set Forms of Prayer; yet it's 
gratis dium, ſaid, but not proved, That our Saviour 

took all Opportunities of joining in thoſe precom- 
* pos'd Set Forms of Prayer. And now ſince this is 


the only Proof our Author pretends to give of our 


Saviour's uſing a Form, I hope he'll not for the fu- 
ture inſert his Name among thoſe , who join'd in 
Set Forms'of Prayer; unleſs he reſolve. to believe 
without a Proof; a Crime which he ſo ſeverely ex- 
poſes in others. 1 

Thirdly, I ſhall add, That ſuppoſing our Saviour 
did join in ſome Fewiſ Set Forms of Prayer; yet 
it do's not follow from hence, that he judg*d them 
to have any intrinſick Goodneſs or Expediency in 
'em: No more than it can be fairly inferrd, That 
Forms of Prayer (in the Judgment of the Diſſen- 
ters) are to be preferr d before Extempore ones; be- 
cauſe they ſometimes join with the Eftabliſh'd Church 
in the Ule of their Liturgy ; or becauſe they may 
join conſtantly in it, when they have no Opportu- 
nity of going elſewhere. The Lawfulneſs of Forms, 


not their Preferableneſs, is all that can hence 91 N 
errd. 
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ferr'd. For according to this Suppoſition; our Sa- 


viour muſt either join in theſe Set Forms of Prayer, 
or elſe have no Communion at all with the Fewsſb 


Church, in that Part of their Religious Worſhip. 
So that as I ſaid before, the main Queſtion is, What 


the Practice of our Saviour and his Apoſtles were, 


in their Chriſtian Aſſemblies ? 


Now our Author is of the Opinion „That our 


Lord's Apoſtles, and other Diſciples, did uſe pre- 


compos'd Set Forms of Prayer in their Chriſtian 
Aſſemblies. This he'll make appear, 

© If. From their joining in the Uſe of P. 28. 

© the Lord's. Prayer. 24ly. From their 

* joining in the Uſe of Pſalms. 34ly. From their 
© joining in the Uſe of divers precompos'd Set Forms 
© of Prayer, beſides the Lord's-Prayer and Pſalms. 


. Our Author ſpeaks to each of theſe in their Order; 


and TI ſhall accordingly follow him. 
Firſt then, he ſays, * It is ſufficiently 


evident, that they join'd in the Uſe of Bid. 
2 - © the Lord's-Prayer, from our Saviour's ; 
having commanded them to do ſo; as appears from 


* Mat. 6. 9. which ought to be render'd, Thus there- 
© fore pray ye, that is, Pray in theſe Words which 
* follow. 12 | E 

It's generally obſerv'd, that that Command of our 


Saviour's, Mat. 6. 9. is given in reference to fecrer 


Prayer, which our Saviour had before, v. 6. been 
diſcourſing about: And therefore it is not ſo very 
apparent, that our Lord's Diſciples were oblig'd, 


by virtue of this Command, to join in that Prayer 


which follows. And ſince our Author confines his 


Diſcourſe to Publick or Joint-Preyer alone ; this 


place of Scripture ſeems: not to be ſo proper and 
pertinent. But not to inſiſt upon this, I ſhall only 
enquire into the Reaſon our Author has to affirm, 
That our Saviour commarded his Diſciples to pray 


in theſe very Words which follow, For if I can 


fairly 


(100 


fairly ſhew that this Reaſon is inſufficient ; then the 
Aſſertion which is grounded upon it, muſt have no 
ſolid Foundation. 5 9 5 


Our Author has either chang'd his Judgment, 


ſince he wrote his Abridgment; or elſe never was 


of the ſame Opinion with that Doctor, 


Abr. p. 50. whoſe Cafe he abridg d. For now, di- 
rectly contrary to what he there had 
-affirm'd, he tells us, That our Saviour, Mat. 6. 9. 
'commanded his Diſciples to Pray in theſe Words which 
follow. But methinks our Author had better kept to 
his former Opinion, unleſs he could have given | 


ſtronger Reaſon, why he had alter'd his Judgment. 


For tho' it ſhould be granted that the Particle s 
may be render'd ths, and that it is once taken in this 
Senſe by the Septuagint; yet it is equally certain, 
that it may be tranſlated After this manner. This is 


at leaſt as frequent and genuine a Senſe of the Word 
as the other: And therefore our Author had ſome 


Reaſon to ſay, as in his Abridgment, p. 50. I con- 
* feſls, we cannot know from that Text, whether 
* Chriſt commands us to uſe that very Form; and 
no Reaſon at all (that I can perceive) to change his 
Opinion. CREE 3 
But upon our Author's Eſpouſing this new Opini- 
on, ſome new Difficulties do ariſe , which perhaps 
are not fo eaſily remov'd, as he is apt to imagine. 
For (unleſs we ſuppoſe that there were two diffe- 


rent Forms enjoin'd by our Saviour, which there is 


not the leaft Probability of) it will be hard to deter- 


mine what theſe very IVords are, which we are oblig d 


to make uſe of: For the Words in St. Matthew and 


Luke do differ not a little from one another. Four 
Petitions, together with the Preface, (as our Author 
obſerves) are indeed exactly the ſame. But the 


other two Petitions are differently expreſs'd, tho'the 
Matter be one and the ſame ; and the Doxology re- 
corded by Matthew, is wholly omitted by Luke. In 


order | 
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were inſpired Perſons. 


N 


order to remove this Difficulty ;. our Yo 


Author obferves, That the Lord's P. 29. 
Prayer was deliver'd in the. Syriac Lan- 
guage: © And therefore it's no wonder, if two diffe- 
© rent Perſons (viz. the Evangeliſts Mattbem and 
© T.4ke) who render'd the ſame into Greek at different 


times, and in different Places, made uſe of ſome 


> * different Expreſſions : Buttho' the Expreſſions differ, 


© yet the Senſe is exactly the ſame, and the . Syriac 
© Words of our Lord are equally capable of both 
© Tranflations. _ ET a 

But there is one thing I gladly would be inform'd 
of; and, that is, how our Author comes to know 
what the Syriac Original was, (ſuppoſing that our 
Saviour ſpoke in that Language) and which way 
he learnt the Syriac words of our Lord, which he 
fays are equally capable of both Tranſlations, Or 
how will our Author ever be able to prove that the 
words in the Syriac Language were exactly the ſame? 
Sure IJ am, in that Syriac Verſion of the New Teſta- 
ment, which we have in the Polyglot Bible, the Words 
of this Prayer in Matthew and Luke do differ one 
from another; as any one may fee that will give 


; themſelves the trouble of conſulting the ſame. Be- 


ſides, it muſt be obſerved, that both the Evangeliſts 
Now if Chriſt had deſign'd 
to. bind us up to the uſe of theſe very words ; it 


feems rational to ſuppoſe, that theſe Tranſlators 


would have been ſo directed by the Spirit of God, 
as to agree not only in Senſe, but Expreſſion too. 
And indeed (if our Author's Opinion be true) it will 
be hard to determine what liberty may be allowed 
to Tranſlators with reſpe& to this Prayer, and to 
fix thoſe bounds which in their Tranſlation of it, 
none muſt dare to tranſgreſs. Methinks, if it was 
our Saviour's Deſign to tye us up to the uſe of theſe 
very Words, then none but a Jiteral Tranſlation 
ſhou'd be receiv'd or approv'd of. R 
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But however, this Anſwer does not at all remove” 


the Difficulty relating to the Doxology, which is en- 


tirely omitted by the Evangeliſt Luke, If the Syriac 


Original had been exactly the ſame, it's not to be 
imagin'd, that ſo conſiderable a part wou'd have 
been quite overlook'd, even by an inſpir d Tranſla- 


tor. The entire Omiſſion hereof can't be attributed 


to his tranſlating the Syriac Words of our Lord at a. 


different Time and Place from the other Evange- 


liſt. And therefore to this Objection ſome other 


Anſwer muſt be invented: That Reply which is af- 


terward offer'd hereunto by our Author, ſhall with- 
in a little be fairly and fully. Conſider c. | 


In Pag. 31. I find another Argument alledg'd by 


our Author to prove, That the Lord's Prayer, was 


given as a Form, and not a Directory. But I can 
ſcarce perſuade my ſelf that our Author is in good 


earneſt when he makes uſe of ſuch trifling Argu- 


ments: We can't but think, that what the Diſciple 
ask'd, our Saviour granted. Now the Diſciple did 


not ask a Directory for Prayer, for then he wou'd 
have ſaid, Lord tell us what to pray for, as Jobn 
told his Diſciples what they muſt Pray for. But he 
ſays, Lord teach us to Pray, that is, tell us what 


Form of Prayer we ſhall uſe. Now if any Argu- 
ment at all can be fetch'd from theſe Words, Lord 


teach us to Pray; in my Judgment it muſt rather be 
againſt our Author and his Opinion, than for them. 
For I think the moſt natural Paraphraſe that can be 


made of theſe Words, mult be to this purpoſe, Lord 
give us ſome Directions about the Duty of Prayer; and 


not, Tell us what Form we ſhall uſe. And therefore 
there is more reaſon from theſe Words to ſuppoſe 
that he gave it them as a Directory, than asa Form : 


This being in my Opinion the moſt direct Anſwer 


to the Diſciple's Requeſt. Beſides, was I fond of 


this way of Arguing, I might with much more pro- 


bability retort your Reaſon upon you, and tell you, 
Ly That 


r N 


That had tlie Diſciple deſir'd our Saviour's Form, he 


” | wou'd have ſaid, Lord teach me rby Prayer, or thy 
Form of Prayer, or give me that Form which thou 
art wont to give thy Diſciples: But inſtead of this 
- | he ſays, Lord teach us to Pray. Our Author indeed 
- | fuppoſes that St. Jobn taught his Diſciples a particu- 
| | lar Form, and ſo did our Saviour too. But there is 
not the leaſt Foundation in the Text for ſuch a Con- 
= | jecture as this. We meet with no ſuch Form, nor 
. the leaſt Intimation thereof in the Scripture And 
” | therefore we may better ſuppoſe, that Jobn taught 
I his Diſciples to pray, by preſcribing them ſome Di- 
I rections concerning this Duty; and fo. retort upon 
our Author this part of his Argument too. 
5 | - Our Author adds, When this Diſci- :! 

1 | © ple deſird his Maſter to teach him to P. 32. 

I |< pray , our Saviour repeats his old FUE TON 
= | © Form that was given a Year and half before; So 
S R* that it's plain, that the Lord's-Prayer was one Set- 
1 „ tled Form, which he gave his Diſciples as Occaſi- 
d on offer dd. VVT 
But will it not amount to the ſame, if we ſuppoſe 
& this Prayer to have been a Settled Directory? Why 
© | mayn't we as well ſuppoſe this to be the Reaſon why 
fit was twice repeated at different Times and Occa- 
4 ons ? And ſurely this Opinion is the more proba- 
8 ble, if we conſider that the Evangeliſts do exactly 
. agree in the Matter and Method of the Petitions, 
e ? tho' in their Expreſſions of them they ſomewhat ya» 
4 ry from one another. 5 | $199 
EZ Our Author alſo tells us, © That the Perſon that 
& ask d our Saviour to teach him and his Compani- 
4 © ons to pray, was probably a new Convert. This 
©  FHalfo ſeems inconſiſtent with that Account we have 
c of this matter, in the Third Chapter of the London 
f Cafes Abridg'd, p. 50. And for my part, I can 
= _ {diſcover nothing at all in the Text, or the Context, 
, to render this Suppoſition of our Author's any way 


probable.” We have not therein the leaſt Intimatiotr 
of any ſuch thing, but rather the contrary. We have 
no Account of any New Converts in the foregoing 
Chapter. And this Diſciple ſpeaks not in his own 
Name, but in the Name of the reſt, Lord (ſays he) 
teach us to pray; and Chriſt alſo directs his Speech 
not to any particular Perſon, but to them all in ge- 
neral : When YE pray, &c. So that our Author 
mult ſuppoſe them all to have been but newly con- 
verted, or elſe his Suppoſition will not ferve his De- 
ſign. But how unlikely this is, I refer to impartial 
Judges. I am perfuaded, that any unprejudic'd Per- 
ſon, who peruſes the Text and the Context, will be 
inclin'd to believe, that theſe Diſciples our Saviour 


| ſpeaks to, were ſuch as had been his conſtant Atten- 
1 dants, and had liv'd ſome time in his Family; and 
„ not fuch as had been but lately converted. * | 
| But it's eaſy to diſcover the Reafon why this Opi- 
. nion is efpous'd by our Author, and why he is pleas d 
= to call it a probable one : It is in order to evade the 
4 Force of an Argument, which he could not other- 
N ways anſwer, but by making ſuch groundleſs (not 


to ſay evidently falſe) Suppoſitions as theſe. For if 
this particular Form was ſo long a time before given 
by our Saviour to his Diſciples, and they conſtantly 


8p 2 2822 82 renn © 280 


4 made ufe of the fame ; how was it poſſible that any 
[5 of em ſhould be ignorant of it? Our Author is 
. aware of this, and therefore intimates to us, that ſh 
* this way of Reaſoning equally concludes againſt its 2/4 
6 being a Settled Directory. But in my Opinion, ag 
a there is a very great difference, For if the Lord's- a 
. Prayer had been given only as a Directory to the 
Diſciples, it's very poſſible they might have forgot 8 
| the whole, or ſome: part, or at leaſt the Order and 
Method of the Petitions ; which could not well be, © x 
if they had conftantly uſed the fame as a Form: Or « 
the Diſciples might here deſire ſome more particular © i 
Directions about the Duty of Prayer; and yet our} © 
Saviour? .. 


ccc 


CCP 

Saviour not judge it proper to give them any furthet 

Inſtructions at preſent, but barely to repeat his Set- 

tled L They might need to have our Savi- 
21 


our's former Directions reviv'd ind inculcated; and 
might alſo deſire ſome further Inſtructions about the 
right Diſcharge of this Duty. Either of -cheſe Sup- 


> poſitions is much more likely and probable, than 
that of our Author's. Beſides, it's poſſible enough 
that theſe might be old Diſciples and yet not have 


heard our Saviour when he preach'd on the Mount, 
or for ſome other Reaſoris miglit be Strangers to this 
Directory. But it is not to be ſuppos'd , that they 
could have liv'd for any time in our Saviour's Fami- 
ly, and yet be ignorant of that particular Form; 


| which was ſo conſtantly us'd by all the Diſciples; 


yea , was the very Badge of their Diſcipleſhip: 


| Tho), after all, I know not why our Saviour might 
not at different times preſcribe the ſame Directions 

© felating to Prayer, with no greater 4 Variation; 
than there is between the Evangeliſts; even tho' this 
Prayer was not a Settled Directory. How great an 
3 Aﬀinity is there between our Saviour's Diſcourſe, 


Luke 6. and the Sermon he preach'd on the Mount ? 
And yet ſome Judicious Interpreters think, that 
theſe Things were ſpoke at different Times and Oc- 
oafions MAT 1 

Our Author, in the fiext place, endeavours to 
ſhew, That the Doxology's being recorded by St; 


1 Matthew, and omitted by Lyke, is no Reafon at all 
| againſt its being given and deſign'd for 


a Form. For, ſays he, if the Doxo- P. 33. 
© logy is à Part of the Original Text of RE 
* St. Matthew, then the very utmoſt that can be cons 


| © cluded from it is this, That our Lord, tho' he com- 


* mands the Uſe of the Lord's-Prayer, do's not in- - 
* ſiſt upon the Uſe of the Doxology , but leaves it 


indifferent, or at leaſt orders it to be ſometimes 
1 © us*d and ſometimes omitted. 


B 2 Lo Bus 
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But to ſay that Our Lord (in Mat. 6. 9.) commands. | 
the Le of the Lard s Prayer, (that is, the Uſe of theſe 


very Words which follow, as that Text is explain'd 
by our Author; ) and yet do's not inſiſt upon the Uſe 
of the Doxology; is as plain a Contradiction as any 


thing can be: Since the Doxology contains a conſi- 


derable Part of thoſe Words which our Author ſup- 
poſes we are oblig'd to uſe by that Precept. If we 
are bound by the Command of our Saviour, Mat. 6. 
9. to Pray in theſe Words which follow ; how can the 


Omiſſion of fo conſiderable a Part of theſe: Words, be | 


an Indiſferent thing? To reconcile theſe together, is 
beyond my Power; and therefore I leave it to 


Mr. Bennet. 


* But however, may it not be fometimes us d, and 
© ſometimes omitted; ſince we are commanded to 
© uſe the Words recorded both by Marthew and Luke? | 
According to this Suppoſition, it's plain, the Words 
in St. Matthew and-Luke are two diſtinct Forms of 
Prayer, and are not really one and the ſame. Bue 


this enen has no Probability in it. It is ſcarce 
49 


to be ſuppos'd, that our Saviour would give ewo di- 
ſtinct Forms of Prayer to his Diſciples , that differ 
ſo little from one another. Beſides, our Author will 
not be able to reconcile this Opinion with that E- 
potheſis which he himſelf has embraced : For he 
ſuppoſes, that John the Baptiſt compos'd a Form for 


his Diſciples , ( that is, one particular Form, as a | 


BEES of their Diſcipleſhip ;) and /o did our Saviour 
oo P. 31. . x | | 
hut (ſays our Author) it's utterly 
. * abſurd to omit the Uſe of the whole, 
. © becauſe the latter part of it is not en- 
join d to be conſtantly repeated with the reſt. But 
I think, ſcarce any thing can be more ab/urd, than 


this way of arguing : For if the conſtant Uſe of 


the latter part of the Prayer, Mat. 6. 9, &c. be not 


enjoin d; then it's plain, the Conitant Uſe of no Part 


as 
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at all is required : Becauſe that Command, Mat. 9; 


6. equally reaches to all and every Part of that 
Prayer which follows; and therefore, if we are 


hereby bound to the conſtant Uſe of any Part of 


this Prayer, we muſt be hereby equally oblig'd to 
the conſtant Uſe of the whole: And if that Com- 


mand don't infer a Neceffity of Uſing the latter 
> Words of the Prayer, then it's plain, we are not ob- 
lig'd indiſpenſibly by it to the conſtant Uſe of any 


of thoſe Words and Phraſes which follow. Had | 


. Chriſt requir'd the Uſe of the reſt, and not enjoind 


the Doxology ; then what our Author ſays, wou'd 

have had ſomewhat of Reaſon in it: But the Doxo- 

logy is equally enjoin'd with the reſt, and therefore 

if that may be ſafely omitted, why not the whole? 
Our Author, in the next place, pre- 


- tends to inſtance in a parallel Caſe; P | 34. | 


tho' ſo blind am I, that I can ſee no 5 
Parity in it. Had the People of the Fews been ob- 


4 lig d to repeat theſe very Words which were 'deliver'd 
by God on the Mount, and yet been left at an utter 


Uncertainty about that particular Form of Words 


which chen and there was deliver'd ; their Caſe in- 


deed had been hard enough, and not unlike that 
which now J argue againſt. But there is no Foun- 
dation at all for either of theſe Suppoſitions. For 
it ſeems probable, that in Exod. 20. we have the ve- 
ry Words which were deliver'd by God on the Mount; 
but in Deut. 6. Moſes repeating theſe Commandments 
again, did not think himſelf. oblig'd to uſe that par- 
ticular Form of Words, in which they at firft were 
deliver'd.: He thought it ſufficient, to keep to the 
Senſe and Meaning thereof. And therefore they are 
the ſame, only with reſpe& to the Matter and Sub- 
ſtance thereof. The People of the Fews were not 
commanded to repeat theſe very Words, either in the 
Sixth of Deuteronomy, or Twentieth of Exodus: We 
meet with no ſuch Precepts as this. And yet, if our 
B 3 Auchor 
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Author wou'd have ſhewn this to be a Parallel Caſe, 
he ought to have provd that the Fews. were. com- 
manded to repeat the very Words that are recorded 
in both the forementioned Places, though different 


from one another, whilſt at the ſame time they were 


ſtrictly oblig'd to uſe. only that particular Form of 


Words which was deliver'd by God on the Mount. 
But ſince our Author attempts not to prove, that the 


Fews.were confin'd to any particular Set Form of 
Words; yea ſince the contrary manifeſtly appears 
from the forecited Places of Scripture, it's plain that no- 
thing can be more remote from the purpoſe, than 
what our Author is pleaſed to call a Parallel Caſe. 
However let us ſee how he argues upon it. 

VLloet us ſuppoſe that the Fews ſhould 
Pag. 35. argue as our Adverſaries do, That the 
| Ten Commandments could not be in- 
* tended to be ſtudied and read by them as the Sum- 
mary of their Duty, becauſe then God would cer- 
© tainly have delivered them in the ſame Words, and 
f not have alter d and added as we find he did: Would 
©. our Adverſaries think they argued right? And con- 
ſequently they themſelves muſt not argue, that 
Chriſt d not intend, the Lord's Prayer to be uſed 
as a Summary of Devotion by his Diſciples, becauſe 
*-he would not then have added the Doxology in one 
© Place; and left it out in another.“ But here there 
is ſo great a diſtance between the Premiſes and the 
Concluſion, that he muſt be much longer-ſighted than 
J, that can ſee from the one to the other. Methinks 
the faireſt way of arguing would have been to this 
purpoſe; As the Jews were bound to read the Com- 
mandments, and to ſtudy. the Subſtance and Matter 
thereof, their whole Duty both to God and their 
Neighbour. being briefly ſumm'd up in the ſame; ſo 


Chriſtians are oblig dito read the Lord's Prayer, and 


ſtudy the Matter and Method thereof, though nei- 
ther the Jews nor the Chriftians were in either of 1 
3 | F Caſes 
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the one, and ſupply'd by the other. 


Caſes confin d to any Particular Words or Expreſſions. 
And that the Lord's Prayer ought: to be read and ſtu- 
died as 2 Summary of our Devotion, will be deny d 
by no Diſſenter I know of : Nor do I know any that 
have not the freedom to uſe it as ſuch, But that we 


are bound to uſe the very Words: recorded-both in: 


Matthew and Luke, tho' we are ty d up to one parti- 


: cular Form, cannot be inferr'd from this or any thing 
| elſe; for indeed tis a Natural Impoſſibility. 


Our Author in the next place argues 
againſt us from our own Principles, and Pag. 35. 
— us, That the omiſſion of the Doco- | 
© logy in the Evangeliſt Luke is as good an Argument 
© againſt its being a Directory for the Matter of Pray- 
© er, as it's againſt its being an Eſtabliſh'd Set Form 
© of Prayer For certainly our Saviour would 


” © always direct alike, and not order us to add a Doxo- 


* Iogy to the end of our Prayers in one place, and 
©. omit that Order in the other.. Ern 

But 1, According to our Opinion we may very 
{ſafely ſuppoſe that this Order (touching the Doxolo- 
£7) was not omitted by Chriſt, though it be not re- 
corded by the Evangeliſt: Lake. For tho ic be certain 


. 
1 


that the Inſpired Penmen of Scripture wrote nothing 


but what was certainly true; yet it is univerſally 
own'd that ſeveral Paſſages omitted by one, are fup- 


_ ply'd by another. And conſequently the compleat 


full Account of this Matter muſt be gather d from 


both the Evangeliſts compared one with another, and 


not from either the one or the other alone. The two 
Evuangeliſts don't in the leaſt contradict one another. 
That is, as to their Senſe and Meaning they exactly 
agree (and that's ſufficient for us) though they differ 
in their Expreſſions. Only the Doxotogy is omitted by 


24ly, Our Author's Argument is manifeſtly ground- 
ed upon a Miſtake, viz. That our Saviour would always 
dereth alike, It's true our Saviour's Directions are ne- 
| N N 


And therefore in this Senſe indeed he always direct 
like. But to ſuppoſe that our Saviour's Directions 
are not always equally full and compleat, carries no ab- 

furdity in it: Yea the contrary, Opinion is evidently 

a gaĩnſt both Scripture and Reaſon. If we would be 
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ver inconſiſtent with, or contradictory to one another; 


fully inſtructed in the diſcharge of any Duty whaten 
ver, we muſt conſult all thoſe Places of Scripture 
where we meet with any Directions about it: For it 
is not to be imagin'd that every Place contains every Di- 
recti about the performance of it. 
34h, It we ſuppoſe the Lord's Prayer to be 3 
a Directory as to the Matter of Prayer, then the omi 

ſion of the Doxolegy is not ſo very conſiderable: Be- 
cauſe we are directed in other Petitions, and particu- 
larly in the firſt, to aſcribe all Praiſe and Glory to 
God. And provided this be done in our Prayers, it 
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is not ſo very material whether it be in the begin- 


ning, middle, or concluſion of them; there is no ab- 
ſolute neceſſity for our doing this juſt at rhe End. 
Nor can I well underſtand for what Reaſon our Au- 
thor affirms that Chriſt orders us to add a Doxology 


to the End of our Prayers; if we ſuppoſe the Lord's 


* . 


thereof. f 5 88 ; 

But (fays our Author) the difference of our Pray- 
* ers will be every whit as great in following this 
Pattern, by ſometimes omitting, and at other times 
adding a Doxology to the end of our Prayers; 
as it can poſſibly be by uſing the Lord's Prayer 


Prayer to be only a Directory as to the Matter 


N 


. * ſometimes with, and at other times without the 


Doxology. This has been ſufficiently anſwered 
already: And yet, if true, I cant imagine what 


it is to the purpoſe. Our Suppoſition admits of a 
Difference, but according to your Hypotheſis, there 
muſt none at all be allowed. We never thought our 
ſelves oblig d to uſe the very ſame Words or Method 


in Prayer, or to prax for every Part of the Matter 


of 


„ end oefo came i a 
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of Prayer at every Time and Occaſion, We are care- 


fol indeed that our Prayers (as to the Matter thereof) 


be not diſagreeable to this excellent Pattern; but this 
is no way inconſiſtent with a Variety of Matter, Me- 
thod and Phraſe. But if we are bound invariably to 
uſe that entire Form preſcribed by our Saviour, then 
I can't fee but the leaſt Omiſſion muſt be unlaw- 


ful. Here's no room left for any Variation at all. 
Our Author in the next place ſpends ſeveral Pages 
in anſwering the Argument that's grounded upon 
Fohu 16. 24. Hitherto have ye asked nothing in my Name: 
Ask, and ye ſhall receive, that your Foy may be full. The 
way here taken to remove the Objection is quite dif- 


ferent from the Method that's taken in the Abridg- 


ment. And indeed our Author manifeſtly betrays 
the badneſs of his Cauſe, when after all he's con- 
ſtrain d to offer ſuch violence to ſo plain and eaſy 
a Scripture as this. For by asking nothing (ſays he) 
* is only meant their not asking the Extraordinary 
Gifts of the Spirit He that will take the liberty of 


thus wreſting the Scripture, and prefling it into his 


Service againſt the Natural Genuine Senſe and Mean- 
ing thereof, is indeed ſcarce fit to be argued with. 
Any one who conſiders that Paſlage, and peruſes the 
Context, can't but obſerve that theſe Words in my 
Name, do carry an Emphaſis in them. And the plain 
Meaning of that Place of Scripture is this,viz. That 
* hitherto they had not made that expreſs uſe of Chri/'s 
* Mediatory Office, nor that formal Mention of his 
Name, which now they are directed and command- 
* ed to do. And methinks the Parallel Places of Scrip- 
ture that's quoted by our Author himſelf, might have 
induc'd him to put the ſame Interpretation upon it. 
And indeed (to uſe his ownWords upon another Oc- 
caſion) Our Saviour's Words cannot be underſtood 
f otherwiſe than J have explain'd them, without wreſt- 
* ing them from their natural and even neceſlary Sig- 
5 nication. Which Practice, if it be allowed, will 

e * ſubvert 
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© ſubvert the Goſpel, and enervate the force of eve- 
© ry Precept in it. So that I am ſtill more and more 


confirmed in my Opinion, that the Lord's Prayer # 


was given only as a Directory, and even as ſuch was 
fuited and adapted to the Preſent State of the Church. 
To me it appears highly improbable that our Saviour 
ſhould give this, as his particular Form, to be the 
Badge of his Diſcipleſhip ; when his Bleſſed Name 
is not fo much as mentioned in it. Since this ſeems 
to be recommended to us in theforementioned Scrip- 
ture, was afterward us'd by the Apoltles themſelves, 
and has ever fince been univerfally-practisd by the 
Church in all Ages, in all their Solemn Addreſſes to 
God. | | | | 
Our Author obſerves that we may be faid in three 
reſpects to ask in Chriſt's Name. I fhall only take 
notice of the Second, becauſe it's in that Senſe chief- 
ly I apprehend the Phraſe to be taken in the forecited 
Le Text. To ask in Chriſt's Name, is to 
Pug. 37. ask for bs ſake. But now (ſays our Au- 
*hor) none can more properly ask the 
Pag. 38. Father for Chriſt's ſake, than he who in 
© obedience to Chriſt's Command, and 

© out of pure Love to him, offers up that Form which 
the Son commanded him. But then why does our 


Saviour tell his Apoſtles, that hinhorto they bad not ask- 
ed in bis Name? To be ſure if the Lord's Prayer was 


preſcribed as a Form, they had offered it up ſeveral 
times before now,out of pure Love and Obedience to 
him. But Ill tell you who in my Opinion do more 
properly ask the Father for the {ke of his Son, viz. 


they who firmly believe in their Heart that it's only 
upon the account of Chriſt's Satisfaction and Merits 


that their Prayers can be accepted or anſwered; and 
accordingly do explicicly and entirely depend upon him 
alone for acceptance. And what they believe with 
their Heart, they alſo confeſs with their Mouth, ex- 
preſly acknowledging their entire dependance _ 
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Chrift's Satisfaction, and profeſſing their firm and 
ſtedfaſt reliance upon him. And indeed theſe two 
ſeem to be neceſſarily join d and connected together. 
For in our Supplications to God, we can't well with 
our Heart explicitly rely upon Chriſt, unleſs with our 
Mouth we expreſly mention his Name. Since in our 
Prayers to an all- ſeeing God, our Hearts and 
Mouths, our Words and Thoughts ſnould always go 
together. | | '. # P0f- Fan 

I don't think that the bare naming of Chriſt, of 
his Merits, &c. in our Prayers to God, is chiefly. de- 


ſign'd in theſe Places of Scripture, but the Inward 


firm Reliance of the Heart and Soul thereupon : And 
the making expreſs mention thereof in our Prayers, 
as it is very becoming thoſe that are Chriſtians, ſo 
it is con/equentially neceſſary, that is, where this in- 


| ward Reliance is; and where it is very explicit, there 


will be ſome ſuitable outward Expreſſions of it. 
Nou there's a manifeſt difference between Asking 


in the Name of Chriſt, or Asking for bis Saks; when 


we make our Addreſs to Man, and when we ſpeak to 
our Heavenly Father: The not obſerving of which, 
feems to have occaſion'd our Author's Miſtake. When 
we ask any thing of Man for the Sake of Chriſt, 
our meaning is, That we deſire them to grant our 
Regueſt, out of Love and Obedience to the Lord Je- 
ſus Chriſt, who has enjoin'd them this Duty. When 
we pray to God in the Name of Chriſt, our mean- 
ing is, That we only deſire and expect to be anſwer d, 


upon the Account of his Satisfaction and Merits; ac- 


knowledging that it is not for any Defere of our 
own, but merely for the Merits of Chriſt, that we 
hope to receive from God any Bleſſing we pray for. 


© To pray in Chriſt's Name, is to pray in his Media- 


© tion, depending upon his Merits and: Interceſſion 
© for the Acceptance of our Prayers. Abredg, p. 51. 
Theſe properly (in the uſual and Scriptural Senſe of 
the Phraſe) Pray in Our Saviours Name, Ak Ag 
9 | Sake 3 
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Sate; tote properly than they, who offer up the 
Lord's Prayer to God, out of Love and Obedience to 
him. Fot, Asking for Chriſt's Sale, do's not ſo much 
reſpe& our Love and Obedience to him, as our De- 
pending upon him alone for Acceptance. 
But ( fays our Author) © We muſt 
P. 40. * grant, that in the Texts above- cited, 
A 8 © we are forbid to ac any thing other- 
* wiſe than in Chriſt's Name: Which is an Aſſertion 
that our Author thinks will be attended with many 
Abſurdities, eſpecially if the expreſs mentioning of 
bur Saviour's Name, be included as part of the mean- 
ing. © For then the Uſe of the Lord's- Prayer, Sing- 
* ing ſotne Parts of David's P/alms, ſhort Ejaculations, 
* and that Prayer of the Apoſtles, 4d 4. 24. would 
© be all of em ſinful. Thus our Author thinks he has 
demonſtrated upon his Adverſary's own Principles, 
That that (viz. expreſly mentioning our Saviour's 
© Name) cannot poſſibly be the Senſe of the Phraſe 
( vit. Ai king in bs Name) in thoſe Texts upon which 
© the Objection is built. But our Author's Demon- 
ſtrations many times fall ſhort of probable Arguments: 
And that in the preſent Caſe it is really fo, I think, 
may be very eaſily prov'd upon our Author, and that 
from his own Principles too. 
Our Author is of the Opinion, That in Luk. 11. 2. 
when we pray, we are commanded to uſe the very 
Words of the Prayer which follows. And conſe- 
quently, 1.' Every Prayer where this is not us'd ; and 
zdh, Singing the Precatory Part of the Pſalms; and 
34h, Such ſhort Ejaculations, as, Lord bawe mercy up- 
en me, &c. and 4thly, That Prayer, Acts 4. 23. All 
theſe, I ſay, according to our Author's Opinion, and 
Way of Argning, ate downright unlawful. The Dif- 
ficulty in both Caſes is exactly the ſame : And the 
ſame Solution that ſerves for the one, will alſo do for 
the other. Whenever therefore our Author will 
ſhew us, how he can reconcile the Lawfulneſs 4 
3 YA edc 
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each of theſe Practices with this Opinlon of his; 
perhaps we ſhall ben alſo be able to ſhew, that each 

of theſe Things may be Lawful enough; and yer wg 
be commanded in the forementioned Places of Scrip- 
ture expreſly to mention our Saviour's Name, &s, in 
our Prayers to our Heavenly Father, | '3 

For my part, I don't think it abſolutely neceſſary; 

exprefly to mention our Saviour's Name in every Praye 
er; eſpecially if very ſhore, and only Ejaculatory; 
Nor can the abſolute Neceflity hereof be fairly inferr'd 
from Fob, 16, 24. or any other Text which our Au- 
thor has mention'd ; even fuppoſing the Interpretation 
which I have given thereof to be true, For tho? our 
Saviour now directs them more expreſly to mention his 
Name than chey had. done heretofore, and to rely 
more explicitly on him: Yet he does not hereby lay 
them under an abſolute Neceſſity of doing this in eve- 
ry partioular Prayer, Notwithſtanding this Adyice and 
Direction, (in ſome caſes) a virtual implicit dependance 

upon this great Mediator may doubtleſs ſuffice. As 
God's Glory muſt be the Chief End of our Lives and 
Actions; and yet we are not oblig'd explicitly to de- 
ſign and intend it in every particular Action, tho' in 
any 1 Undertaking it is doubtleſs our Duty 
to do ſo. | | | 

Tho in an Ejaculatory Prayer, and perhaps in 
ſome other Caſes too, it mayn't be neceflary expreſly | 
to mention our Saviour's Name, or explicitly to de- 
pend upon his Satisfaction and Merits : Yet I think 
this is highly convenient at leaſt, if not abſolutely 
neceflary, in all our Solemn Addreſſes to God, The 
Omiſſion of this muſt needs be a great Defe& : Tho 
J will not ſay it is ſo great a Defect, as to render it 
ſimply unlawful to join with thoſe who uſe ſo defe- 
Rive a Prayer, or that a Perſon had not better uſg- 
Juch a Prayer than none at all. 
In ſhort then, as our Author ſuppoſes that Luke T. 2, 
we are commanded when we pray to uſe the Lord's- 


Prayer; 


& > Re. | 
Prayer; and yet do's not think it neceſſary to annex 
it to every Grace or every Ejaculation, &c. 80 I 
alſo think that in Fobn 16. 24. we are required eæpli- 
citly to depend upon Chriſt in our Prayers, and ex- 
preſly to mention his Name; and yet do not think 
that we are hereby oblig d to mention his Nate in 
every Ejaculation, GG. 1 
But by this time I ſuppoſe our Author will be ready 
to think that he his caught me faſt with the other 
Horn of his dreadful Dilemma; and I expect to be 
told that I have fairly givin up the cauſe ; ſince I 
own that it is not unlawful to uſe the Lord's-Prayer: 
But ſince in uſing the Lord's-Prayer we can't ask in 
Chriſt's Name in that Senſe which is recommended 
to us in the foretited Places of Scripture ; I appeal 
to all impartial Perſons whetherit be probable in the 
loweſt degree, © That our Saviour gave this 'very 
Form to his Diſciples as the laſting Badge of their 
© Diſcipleſhip whereby they were diftinguiſh'd from 
© the Diſciples of others. If in one reſpe& it be 
not a ſufficient Directory (to the preſent State of the 
Church ;) how can we rationally ſuppoſe, that our 
Saviour deſign'd it ſhould be perpetually us'd as a 
Form ? | IS 
But perhaps it will be objected by ſome, That 
the Diſſenting Miniſters do (many of em) uſe the 
 Lord's-Prayer in their Solemn Addreſſes to God; and 
is not this inconſiſtent with that Interpretation 
which J have put upon that Place of Scripture, John 
16. 24.? J mention this becauſe I think our Author is 
plainly of this Opinion. For (ſays he) if it be un- 
* Jawful to ask of the Father without mentio- 
p. 40.41. ning his Son's Interceſſion and Merits, then 
| it would be unlawful to hold Communion 
© with the beſt and wiſeſt of the Diffenting Teachers, 
* ſince they uſe the Lord's- Prayer in Publick Worſhip, 
and allo recommend it to others. But I anſwer, 
that here is not the leaſt Ineonſiſtency, and Mr. Ben- 
ä net's 


(79 
net s Inference is manifeſtly falſe and unjuſt.” For 
when the Diſſenting Miniſters do uſe the Lord's- 
Prayer, it is at the Concluſion of one, in which 
they have expreſly mentioned our Saviour's Name, 
Interceflion and Merits : The Lord's-Prayer together 
with that which preceeded make up but One Solemn 
Addreſs to God; and in this Addrefs Chriſt's Name 
is expreſly made. mention of ; which every one will 
readily own is ſufficient. For no body ever ſuppos d, 
that it was neceſſary to mention our Saviour's Name 
in every part of our Prayers to God. 15771 
If the Lord's-Prayer ſhould be uſed alone, I will 
not ſay it's unlawful ; but I think it is not ſo proper, 
nor ſhould I like ſo it well. N 
But our Author challenges us to mention one 
Place of Scripture, Wherein this Phraſe 
© of asking in Chriſt's Name is ſo us d, as P. 39. 
that it muſt of neceſſity import, that his 
Interceſſion or Merits were exprefly mentioned. 
I have ſaid enough to this Matter already, For if 
according to the genuine natural Senſe of thoſe 
Scriptures (that have been cited already) this be im- 
ply' d; then it's needlefs to ſearch for any other Ex- 
amples. And whether our Author's Interpretation 
or mine be the moſt genuine, I am heartily willing 
to refer to the Judgment of all impartial Readers. 
Our Author ſpends the followingChapter, in proving 
that the Apoſtles and Primitive Chriſtians join'd-in the 
uſe of the Lord's. Prayer. But beſides his Quotations 
out of Antiquity, (which I intermeddle not with) 
I meet with no other Argument, but what has been 
mentioned before. It muſt therefore be 
granted (ſays he) that the Apoſtles did P. 48. 
© uſe che Lord's-Prayer, becauſe they were 
 * commanded ſo to do; and that particularly they 
us d it in their Publick Worſhip, & But others 
have inverted the Argument, and thought that it ne- 
ver was enjoin'd, becauſe we have not the leaſt intima-. 
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tion that it ever was practiſed, either by our Saviour 
| himſelf or by the Apoſtles. And our Author acknow- 


ledges that we never are expreſly told in Scri- 


P. 47. pture that they us d it. But he migh: not 


only have ſaid that we have no expre/s account 
of this matter, but alſo that we have not the leaſt 
intimation thereof? Nor ( ſays our Author) could it 
reaſonably be expected. But I ſhou'd have thought 


that one might have very reaſonably hop'd to 


have met with fome ſuch intimation as this, if hg 
Command had been fo exprefs, and the obſervance of 
it ſo conſtant and univerſal as our Author repreſents 
it to be. But he gives us the following reaſon for his 


Aſſertion ? For (ſays he) tho' we have mention ſeve- 


ral times made of the Apoſtles praying, yet the words 
© of their Prayers are only recorded twice, 44, 4. 24. 
© and chap. 1. 24, 25. And the Lord's- Prayer might 
abe us'd notwithſtanding it be not expreſly mentioned 
ä 8 | vr 
It's poſſible indeed they might do fo, but there is not 
the leaſt intimation thereof in the Text. And if the 


TCord's- Prayer was fo ſtrictly enjoin'd, and ſo univer- 


fally practis d, it's not a little ſtrange that when we 
read of the Apoſtles praying we have no hint of their 
uſing the Lord's-Prayer, neither when the words of 
their Prayers are recorded, nor when they are not; and 


that they ſhould give us no intimation, how neceſſary it 


was, to uſe the Lord's-Prayer, in all the Directions 
we meet with in Scripture about the diſcharge vf this 


P. 48. © of reaſoning we may conclude, That the 


* Apoſtles never celebrated the Lord s-Supper, 


5 becauſe we have not one Inſtance of it in Scripture; 


© or that they did not all of them adminiſter Baptiſm, 


* or that they did not ſing P/a/ms in their Lord's: Days 
* Aſſemblies, - 0 


But 


© But (ſays our Author) by the ſame way 
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Fat Lack of theſe is very far from being a pardllel 
62 ut each ok theſe is very tar from being à paralle 
Ca 
(Þehde our Saviour's plain Inſtitution) we have no in. 
imation in Scripture of Baptiſn and of ' the Lord u Sup- 
per being adminiſtred, or of the Uſefulneſs and Ne. 
eflity of ſinging of Pſalms. And yet this he mult 
lay, (if he deſign ro ſpeak to the purpoſe. ). For as for 
our having no account of theſe Duties beingiperform'd 
by ſome particular Perſons, and at ſome particular 
times and occafions, this it's plain comes not honie to 
the Matter in hand: Since our Argument is not, that 
the Lord's Prayer never was us'd by this or the other 


Diſciple or upon this and the other occaſion; but that 


we have no intimation of its ever being uſed by any 
Perſon, upon any occaſion whatever; nor the leaſt 
hint concerning the Uſefulneſs or Neceſſity of it. 
But (fays our Author) it was expreſly enjoin d by 
our Saviour, and therefore was certainly uſed. nſw. 
This is the very thing in Debate, and what yet remains 
to be proved. The Words of our Saviour both it 
Mattbem and Luke don't imply a neceflity of \ uſing 
| theſe very Words. The genuine ſenſe of theſe Texts 
amounts to no more than this, ben ye pray, either nje 
theſe very Words, er Words to the very ſame purpoſe. And 
thereare a great many Reaſons that may incline us to 
embrace this Interpretation, and not the leaſt Shadow 


of a Reaſon has been offered as yer, why it ſhould be 


rejected, W 
The next Chapter is ſpent in proving that the Apo- 


ſtles and Primitive Chriſtians join'd in the uſe ol 


Pſalms, which I am very willing to grant; but think 

it not ſo proper an Inſtance, for Reaſons I have men- 

_ tioned already, and which I ſhall not now ſtay: to 

repeat. I therefore paſs on to the following Chapter. 

© Thirdly (ſays our Author) I ſhall prove 

* that the Apoſtles and Primitive Chriſtians, P. 59- 

* join'd in divers precompos'd ſet Forms of 

Prayer, beſides the * and Pſalm. Xs 
| | at 


e. For, our Author Tpreſume will nor affirm; ithat 
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Bat why our Author ſhould talk of the 3 | 


: Joibing in Divers Set Forms of Prayer, I don't well 


underſtand ; ſince he pretends to produce but one ſin- 


gle Inftance out of the Bible; and how little that's to 


the Purpoſe, I now proceed © enquire. 

The Prayer our Author refers to is that which is re- 
N in Act, 4. 24, G. This our Author thinks E 
can evidently prove was a precompos'd Set Form © 
Prayer. But methinks the contrary is as plain and 
evident: as any thing can be. I am fully perſuaded 


that no-unprejudic'd Perſon, who imparrially . confi- 


ders the account which we have of this matter, can 


ever let it enter into his Thoughts, that this was A 


precompos'd Set Form of Prayer. But what will not 
a ſtrong and fruitful Imagination produce, when, in- 
fluenc'd by Prejudice and Prepoſſeſſion? To ſuppoſe 


this was a ſtanding Form well known in the Church, 


and frequently us d as occaſion oſſer d, is a moſt un- 
likely Conjecture and a mere Product of a preju- 
, dic'd Fancy. And yet our Author ſays that this 3. 
bighly probable, if net certain. But methinks it's more 
than probable that this was no Set Form of Prayer 
at all. For, 

Firf, Is it not unreaſonable to ſuppoſe that the A- 
rolle themſelves were beholden to Forms? Surely the 
Gift of Prayer may well be allowed to them, though 
it ſhould be deny'd to thoſe who ſucceed them. And 
has ic not been generally acknowledg'd that the Apo- 
ftles were endow'd with this Gift, :hough our Adver- 
faries would not allow us to infer from hence, that 
ordinary Chriſtians alſo enjoy'd it ? Who can imagine 
that even the Apoſtles muſt ſir down, and compole a 


Form of Prayer ſuitable to the preſent occafion , or 


elſe make uſe of one that was already prepar'd to their 
hand? Surely they who were endow'd with the Ex- 
traordinary Gifts of the Spirit, and were able to 
ſneak upon any occaſion without Preparation, needed 
not tlie Help of a Form, I can't think ſo meanly of 

| the 


che Apoſtles, as to 
nion as this. 


ght or Opi- 
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Secondly, Its plain in the Context, that they had 
no time to compoſe this Form af Prayer themſelves, 
or at leaſt to give Copies out to all that Company, 
who are ſuppos'd to join wxally; in it 3, which they 
could not do without being acquainted. with it before 
hand. We read that as ſoon as ever they were let go, 
they went to their own Company , Ge. | Here's not 
the leaſt hint of any ſuch Interval, in which this 
Form of Prayer might be compos d. And to ſuppoſe 
that this was a ſtanding Form G Prayer or Collect 
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then generally us d by the Church, is as groundleſs a 
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entertain ſuch. a Thou 


Fancy as can be. Eſpecially if we conſider, . 


Thirdly, That this Prayer is manifeſtly ſuited to the 
preſent Emergency ; which being unknown. and un- 
foreſeen, it's not likely any Set Form of Prayer ſhould 
be precompos'd fo ſuitable to it. This (ſays our Au- 
thor) is to take that for granted, which. they cant prove 
one Syllable of. But methinks the truth of this is very 
apparent, if we conſider the Context, and compare 


this Prayer with what had been immediately related 


before. That Part of the Prayer which is contain d 
in the 24:b and following Verſes, ſeems to have a 
manifeſt Reference to what we have an Account of 
in the foregoing part of the Chapter. And Ker. 29. 
ſay they, And now, Lord, behold their Threatnings, &c. 
What can here be meant by their Threatnings, but the 
Threatnings of Annas and Caiaphas, Cc. which had 
been taken notice of in the foregoing. Verſes ? Ver. 
21. So when they had further threatned them, they let 
tbem go, &c. From whence, 1 think; it evidently 
appears, That this was no precompos d Set Form of 
Prayer; but a Prayer then conceiv'd, and adapted to 
the preſent Occaſion. And our Author himſelf 
elſewhere ſeems to affirm, that this Pray- 
er was Particular and Extraordinary, when P. 28. 
he ſays, The Hiſtorian do's not relate 

Sg” | C 2 | all: 
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all that was ſpoken to God in Prayer, but only what 


a 
* 


was Particular and Extraordingry, . © : 
But notwithftanding all the Evidence 


P. 79. Which I have brought to the contrary, 


* 


ſage of Setiptute, AF: 4. 24. They lift up their Voice 
with' one accord, and ſaid; that is, ( 1 to our 
Authors way of Paraphitafing.) bey ſpoke aloud, and 


join'd all toget ber with audible Voices; and conſequently, 
muſt needs have usd a Precompos d Set Form of 
Prayer. But, Firſt, poſſihly by Lifting up tbeir Voice, 


no more may be meant, than barely bey Pray d: (EI 
pecially if We conſider that an Audible Voice muſt be 


made uſe of, tho” all did not Pray in an Audible man- 
ner.) Perhaps it would be no difficult matter to 
ſhew, that ſuch Phraſes as theſe are often fo taken in 
Scripture: Aﬀr 5. 12, &c. And in the Abridgment I 


meet with the following Paſſage. © And 


P. 58. indeed Crying to God has the Tame Lati- 
| - . - ©tade wich Prayer, which includes both 
* Vocal and Mental. And in the preceding Page 


we are told, © That Crying do's not neceſſa ly denote 
fa 


Vocal Prayer. And I think, there is no 


ch great 


difference between Crying and Lifting up the Voice, but 


if the one be taken for Praying mentally, the other 


may be ſo too. Suppoſing the Words in the Text 
had been, They cried to God with one accord; would not 
this have been liable to the very ſame Objections 


our Author has made againſt the other? 


Now this ſeeming Difficulty will immediately va- 


niſh, if this Suppoſition be true. For then by Lifting 
up their Voice to God with one accord, no more is 


meant, than that they pray'd with joint Conſent and 


Deſires, or with united Hearts and Affections; which 


I preſume they might eaſily do, without the Uſe of 
a Form. 6 f . 


Secendly, 


.._ ©... our Author affirms, © That this Prayer 
* was undouhbtedly a Precompos d Set Form. Which 
confident' Aſſertion of his is grounded upon that Paſ- 
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| Secondly, e $5 an Audible Voice, was real- 


| h us'd, and that this is the neceſſary. Signification of 


e forementioned Expr reflic ion; it's certain, as our 


| Author himſelf do's acknowledges , That the Scrip- 


* tures ſometimes attribute, Wh to a whole _ 


tion, which is Fertan only by ng e Perſon 
* in the Name of the . reſt 11285 


© ſtances there are of this kind: 5 7 Ft 
© then (he ſays) this is never done, that 


Fa” 


© he knows of, except in thoſe Caſes wherein. 7 


Thing related requites the Conſent of the whole 


2M Multitude, but could not convenienly be perform d 


or done 7 Jr, one of em in their own Per- 


Mg 


But this. is a needleſs and groundleſe Reſtrickion. 


| When Three or more Perſons wait upon Her N10. 
5 ty, £7 preſent an Addreſs, or Petition to. Her; I 


think it's very proper to ay, that They preſented ſuch 
an Addrefs to Her Majeſty. 3 tho L ſuppoſe, one on- 


ly gave it into Her Majeſty's Hand : An t ahe reſt 
might have Laid their EN on the A 1095 


5 «and 


. Jointly, deliver'd the, ſame to Her Majeſty. This was 


neither impracticable, nor inconyenient. 
. 


05-5 
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_ However, I need not. ſtay to enquire; whether.or 
no what our. Author ſays, will hol uniyerlally true? 

But granting it is ſo; I ſay, what we are mow diſ- 
courſing about, could not be conveniently, perform. di by 
© every particular Perſon 3 and therefore C according 


to our Author's o.] n Opinion ). we 099 AH: well 


ſuppoſe it was done by one, in the N ame. of. che 


reſt. For them to have lifted. up all, their, Voices, 


even tho they us'd the very ſame Words , mult (in 

ae be ſome what coofus'd, aach ee got a little 
dl urbing; and therefore this could not "ry 95 nient- 
* done by every particular Perſon. - they 
pray d without the Uſe of a Form; ep Pa to- 


_ gether in ſuch a manner as this, our Aut ther himſelf 


4. 
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| having 'prov'd chat thus it actually was; I hope our 
Author will give us leave to ſuppoſe , That the Lift- 
ing up'of the Voice (if that Phraſe muſt be taken in 
its Literal Senſe) © was perform d by one in the Name 
* of the teſt, who, join d indeed mentally with him, 
but not in an audible manner. 

But there's ſomewhat. which (according to his 
wonted Aſſurance) our Author ſays puts the Matter 
beyond all Poſſibility of a Contradiction. It's no unuſual 
thing with our Author, to build a great deal of Con- 
ſidence upon a very weak and ſlender Foundation: 
And Tow begin to be too well accuſtomed | to it, to 

de too much ſurprized at it. He obſerves, 
P. 82, That they are not only ſaid to lift up 
figs their Voice, but to do this ( ö e H ) 
* u one eri of all together. I know not why 
the Word aud NW ſhow 'd be render'd all Pogetber : : 
It properly ſignifies wirb one and the ſame Mind; and 
it's penn e the Verb fen, to let us know, that tho 
one Perſon paly wocally prayd, Vet the reſt did men- 
1 5145 join and concur. 
For my part, I dott ſee now adding whe Word 
. dos add the leaſt Strength 90 the Ar- 
gument: For if che Whole Multitude may be ſaid 
pe M qui , (to lift up the Voice) when one 
only did it in the Name, and with the Conſent of 
© the'reſt ;*then I ſee no manner of Reaſon, why they 
maynt be 'faid to have done it S - ( una- 
8 nimouſly) too, which only denotes their Adental Can- 
8 and Concurrencte. 
gut (ſays our Author) this Adverb implies a Con- 
junction of more Perſons than one, and is particu- 
hy © Jafly apply d to this Action of theirs, vis. their 
n «Liſp. up the Voice. 2 5 the Word quod ub. 
* „Gen gte njunction > "more Perſons than one, 
none can deny TY then what fort pf Conjunction 
is it? It's Na this Word do's not neceſſarily imply 
any, other Conjunction in tt that Action . which is ba 
| | pre 


fire to know whether this would have 


them „ Or $K0Ivuddy mp e Au 
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Bd by the Verb to which it is join'd'; beſſ * 2 


joint and hearty Conſent thereunto. For: (to keep 


to the Inſtance mention'd by our Author: himſelf, 


which occurs in this very Chapter ;) when the Ru- 
lers, Elders, Scribes, &c. were gather'd togetber, and 
when they had fer Peter and John in the midſt, They 
ad them, by what Power, er ' by at Namie hawe ge 


done this? Ver. 5, 6, 7. Now, tho it is {aid that they. 


ad; yet our Author acknowledges that this was 
done only by one, in the Name and with the Gonſent 
of the reſt. Thus alſo, when they command them 
to go aſide out of the Council, Ver. x5. and hen they 


call them in again, and command them not 10-{ptak ar 


all, nor teach in the Name of Falas, v. 18. : And when, 
again they farther threaten em, v. 21. I preſume 
our Author will not deny that. this alſo was. done by 
ſome particular Perſon or Perſons, in the Name, and 
with the Conſent of the reſt. Now. ſuppoſing, the 
Word 64wow4addy had been join'd to theſe Verbs, 1 de- 
made it Non- 
ſenſe or no? Suppoſing it had been iuodnl3y tav gue, 
they with one Accord propounded: this allen to 
„r 41.3 d EE“ a/ 
me5TTaMrzuyer 3 wou d this haye been either falſe or 
improper, tho all of em did not actually queſtion, 
charge, or threaten Peter and Jobi? 
I know no Engliſh Word (not indeed can there be 
any) that mote exactly correſponds to 5woauuadsy, 
than the Word unanimouſly dos: And yet how, com- 


mon a thing is it for us ta ay, That ſuch a thing was 


unanimouſly done by ſeveral Perſons, tho many o 
em join d no other way inthe Action, but by con- 


ſenting thereto, and concutting n their Minds with 


him or them that perform ꝗ it. But do e according 
to our Author's. Opinion and way, of Arguigg. a 


whole Body; or Number of People, cant An we 


join in any Action whatever, unleſs that Action be 
perform d ſeverally and perſonally, by every individual 


* | C 4 Mem- 


(6695 


Member. Which is indeed as abſurd as e 
can be. For is it not very proper to ſay; That 
whole Body | (for Example, the Members of 5 


Corporation ) did unanimouſly, or with one accord, draw 
op a Petition, and preſent the ſame to Her Majeſty. ,, 


deſiring that ſach and ſuch Grievances might be re-, 
dreſs'd ? I ſay, is not this very proper; tho' the Peti-. 
tion perhaps was drawn up, and preſented too by 
one ſingle Perſon alone? What Nonſenſe, what Im- 
propriety's here? Provided only that the reſt conſents, 
ed to what this ſingle Perſon had done; and that it 


was done in the Name of them all. Or is there the 


leaſt Impropriety in ſaying, That the Houſe of Jay 
mons, or Houſe of Lords, addreſs d Her Maje 


$ueS9ttedvy i. e. unanimouſly, or with one accord? Bur 


ſuch Inſtances as theſe are as necdleſs as chen are nu 


merous. | 

And (if I be not Rey he ) ND are ſome Pla- 
ces of Seripture = in which the Word d , is 
join'd to a b. without implying that the whole 
Multitude join d in the Action expreſs d by the Verb, 
any other way, than by jointly conſentipg thereto: 


But I ſhall not ſtay to make a diligent Scatch for any. 


ſuch Fate, ſince 1 3 rn thery i is no neceſſi- 
ty for thei. 
But after all it maſt be d obſarv d 3 that this Obje- 
ction lies only againſt the ſecond Senſe of this Text: 
If the firſt Interpretation be true, and by Lifting up 


the Voice, no more be meant than barely they pray d; 


then no Objection at all can be drawn from the Word 
bvuundy; vai YG 

I ſhall willy further defire 8 to obſerve. the 
Original Words vd, 5 en- gh The Word Voice 
is in the Singular Number; and the Word Their is not 
in the — 5 nk 'tho' ir be inſerted in out Franſlation, 
They unanimouſ * 4 en 4 * 11 en ied 
dab whereof, || 


| 


\ pv 
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Paſſing over our Author's rediousDiſcourſe conceri= 
ing the Judgment and Practice of the Ancient Fathers, 
ſome Paſſages in the 18:6 Chapter are in the next place 
to be taken into Conſideration. In this 
Chapter our Author endeavours'to ſhew, : Pap. 237. 5 
© That there is no Proof of the Joint Ule 
of Prayers conceived Extempore, in the Ancient 
©Fews, or Primitive Chriſtian Church. That Ex- 
tempore Prayers have been us'd very often in- ſecret; 
cannot well be deny'd by any; and therefore our Au- 
thor is not unwilling to grant it. Such were the Pray- 
ers of Abrabam's Servant, of Haunab, of Fonab, and 
of our Saviour in the Mountain, and in his Agony, 
Ge. But theſe Private Prayers our Author ſays ate 
nothing at all to the ' purpoſe, Now that gib 
ole Inſtances of 'Private Extempore Ben. 5 
rayer don't fully and directly prove the p 
Uſe of Joint Extempore Prayer, I readily own; but 
that however they are ſome way ſerviceable i in the pre- 
ſent Cauſe, I hope to make appear afterwards. 
Nothing, (ſays our Author) will ſerve 
, * theicturn, unlefs they can produce either / Pax. 2 33. 
2 Command to uſe, or ſome Inſtance of 
©the uſe of a Prayer, which was, 1f, moſt as 
© conceived Extempore : 2dh, Such as divers Pena Fd 
« jointly” offer d to God, | 
But 1/, If one ſhould be Ert en 
perhaps they might deny that even an Expreſs Com- 
mand ſufficiently demonſtrated the performance of ihbe 
Action required. It's poſſible a thing may be enjoin'd 
and yet that Injanction not be obſer vd. And if this 
be bit barely ?{fible, then though we ſuppoſe the Lord's 
Prayer was preſcribed as a Form, yet (I chink)\accord- 
ig. to our Author's way of arguing, we muſt ſcarce 
believe that this was practis'd by the Apoſtles For 
pg bave no int imat ion at all of their uſing this Pray. 
offs 5 e it. 1 Wr — that 7 
nn 
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either miſtake this Injunction, or neglect the obſervance _ 


of it. 


24%, If Extempore Prayer was frequently made 
uſe of in ſecret (which our Author ſeems willingly to 
grant) then have we not a great deal of Reaſon to 
fuppoſe that it was ſometimes made uſe of in publick, 
though we had neither Command nor Inſtance of it? 
Even as our Author will ſuppoſe that Forms of Pray- 
er were ſecretly us d by the Fews, though he can't men- 
tion a Precept for it, nor (I believe) produce one ſin- 
ple Inſtance of ir. What Reaſon can be given why 
Extempore Prayer ſhould be ſo oft made uſe of in ſe- 
cret, and never us d at all in the publick ? But Preju- 
dice will make men believe many things which there is 
no manner of Evidence for; and disbelieye a great 
many Truths that are grounded upon very ſubſtantial 


Reafons. ty 1 


24h, By virtue of thoſe Commands which require 


Joint-Prayer in the 
oblig d to the uſe o 


eneral we may be as effeQually 
Joint Extempore Prayer, as if 


that ſort of Prayer had been en join d in particular, vix. 
when there is a neceſſity to join immediately in Pray- 
er to God; and yet the Perſons who are to join in 
Prayer have no Form ready at hand, ſuited to the pre- 
ſent Emergency: And theſe Occaſions ſo often occur, 
that it's very ſtrange indeed if many of em did not 
kall out in the ſpace of ſo many Hundred Years. 


bh, J appeal to all Impartial Perſons, whether all 
the proper Inſtances of Joint- Prayer, which we meet 
within Scripture, be not indeed of this kind; that 
is; they were Prayers compos d upon ſpecial Occaſi- 
ons, When they had not ſufficient time to draw” up 


and diſtribute ſuch Forms of Prayer as, might 


ſuited to the pteſent Emergencies.: Nor 


2 


55 


we the leaſt Intimation har this ever Was at- 
t 


tempted by any. As for 
(to paſs other Inſtances by) I ſhall only 


e Old © Teftament 


take 
notics 


—_ 1 = 
notice of one, which is mentioned by our Author him- 
ſelf, and that is Feboſaphar's Prayer. Let any Impac- 


judge in the Matter, 2 Chron. 20. Can any Unpreju- 


dic d Perſon imagine that this was either a precompo- 
poſed Set Sa of Prayer, or that it was offered by a 


ſingle Perſ@W'alone ? The Children of Moab and Am- 
mon, they come to fight with Febeſaphat: Upon which 
a Faſt is proclaimed: The People aſſemble, Fehoſoph at 


comes and ſtands. in the Congregation of Fadah, &c. 
v. 5. and then offers up the following Prayer, mani- 
feſtly adapted to the preſent Emergency. Is it not then 
very plain that the People join'd in Jeboſapbat's Pray- 
er? To what purpoſe were they aſſembled, if he went 
to Prayer alone? But (ſays our Author, Pag. 233.) 

* beſides the uſual Liturgy of Pſalms, they might fer 


ſuch Prayers as each Man alone judged convenient 
©£ to expreſs his own Humiliation and Deſires by. As 
pP * 


for ſinging of Pſalms, it's likely that was but a [mall 


part of their Work, if any at all, upon a Day of Faſt- 


ing and Humiliation. And to ſuppoſe that they all aſ- 
ſembled together, that each Man might pray alone, 


is extremely abſurd and unreaſonable : For this might 


have been much better done in each Man's private 
Retirement. To ſay, That to officiate in this man- 
_ * ner by offering up a Prayer in which the Congrega- 
tion joined, was a Duty, which as far as appears was 
appropriate to the Prieſthood :* This, I lay, is only 


to confront a plain Matter of Fact with a groundleſs 


Conjecture, To be the Mouth of a conſiderable num- 
ber of People in Prayer to God, belongs not now to 
the Clergy alone, and I know no reaſon. we have to 
ſuppoſe that it was appropriate to the Prieſthood un- 
der the Law, I ſuppoſe a Maſter of a Family may 
now, and might then, offer up a Prayer to Gad, in 


\ 
5 


which all the Family join d (how numerous ſoę er) 


9 0 


even though he was not a Prieft, 


f emo 


i 
f 
As 
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As for the New Teſtament, I have ſhewn already, 
that that Joint Prayer, AZ. 4. 24, Cc. could not be a 
"precompoſed well known Form. To this Inſtance. 
ſcome other (probable ones) might be ad- 

Pag. 234. | ded; which our Author has taken the 
2 = - pains to collect to my Hand. But fays, 
That there is not the leaſt ſhadow of pgpof that theſe 
© Prayers were conceiv'd Extempore. * T ſhall creſpaſs 
ſo far upon the Reader's Patience, as briefly to review 
the places our Author has mention d: And then let 
any Man perſuade himſelf, if he can, that they were 
precompoſed Set Forms of Prayer. And if they were 
not precompoſed, they muſt he extempore. For I 
know of no Medium, no more than our Author. P. 106. 
Ac, 2. 42. The new Converts they continued in 
breaking of Bread, and in Prayers. Whether there 
be = probability chat theſe were ſet Forms of Pray- 
er, I leave to the Judgment of, Impartial Perſons. 
Ac, 8. 15. Peter and Jobn, when they came to Sa- 
maria, prayed for them, that they might receive the 
Holy Ghoſt, Now I ſuppoſe our Author is of the 
Opinion, that theſe Apoſtles prayed by a Form, and 
conſequently that there was à Collect compos'd and 
appointed for this very purpoſe, which either was ge- 
nerally uſed by the Church upon ſuch an Occaſſon, 
or elſe prepar'd by the Apoſtles themſelves at this very 
Juncture. But alas ! how groundleſs and unlikely 
_,Conjectures are. theſe, and how unworthy of the A- 


£ 


poſtles TON, W 8 
Ack, 12. F. Peter was kept in Priſon, but Prayer 
as made without ceaſing of the Church unto God 
for him. But now is it probable in the loweſt de- 
Bree, that as ſoon as they heard of Peter's Impriſon- 
ment, a new Form was immediately compos d in the 
Church upon this occaſion? Have we the leaſt intima- 
tion of any fuch thing, or of the Perſons Who made 
this Compoſure? And is it not ſtrange, that new 
Forms ſhould be made upon this and all other ſuch 
13 | | like 


like Occaſions, and yet we never 
of any ſuch thing in the Scripture! _-, 


z » 
. 


Ads 13. 13. The Prophets and Teachers of the. 


Church of Antioch pray'd, when they laid their Hands 


on Barnabas and Saul: And Chap. 14. 23. Paul and 


Barnabas, when they had ordain'd Elders in every 


Church, and had pray'd with Faſting , they com- 
mended them to the Lord. Here alſo I ſuppoſe our 
Author would have us believe, that there were ſome. 


particular Forms of Prayer appointed to be us'd at the 


Ordination and folemn Recommendation of Mini- 
ſters; But he muſt excuſe us if we incline to the con- 


trary Opinion, ſince it has a great deal more proba- 


bility in it. Beſides, it might be query'd, how every 
Church came to be fo well acquainted with that Form 
of Prayer which was. us'd. by Pau! and Barnabas in 
their Ordination of Elders; and how Pau! and Bar- 


nabas came to be acquainted with the Prayers that 


were us'd by the Prophets and Teachers of Antioch * 
But as to theſe and other things of the like nature, we 
muſt needs be very much in the dark. | : 

Acts 20. 36. Paul (when taking his Leave of the 
Epbefians ) kneeled down, and prayed with them all. 
And in the 5tb Verſe of the following Chapter, he 
kneeled down on the Shore, and prayed with the Ty- 
riant. Now who can imagine that this Apoſtle had 
compos'd a Form for himſelf, which he made uſe of 
when he took his Leave of theſe People? Or if he 


had, which way ſhould the People who join'd in the 


ſame come to be throughly acquainted therewith ? 
But what Abſurdities will not men run into, when 


they grow ſo extremely fond of a groundleſs Opinion, 
and are ſo very tenacious of it? 


Act, 27. 35. We read that Paul took Bread and 
gave thanks to God in the Senſe of them all, Go. 


Now who can believe that this was either ſome Grace 
which the Apoſtle conſtantly us d at his Meat, or a 
Form of Thankſgiving drawn up by him upon this oc- 

| | caſion; 
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| | ( 42 ) | | 
caſion? Or is there the leaſt Shadow of Reaſon to 
believe that all that were on board the Ship were ac- 
quainted with this Grace, or Form of Thankſgiving 
before-hand ? Can we imagine that the Apoſtles them- 
ſelves did not ſo much as crave a Bleſſing upon their 


Meat without uſing a Form? 


But there is yet one Inſtance remaining which our 
Author ſpeaks more particularly to; and that is the 
Prayer which was us'd at the choice of Matthias to 
the Apoſtleſhip, 4&#s 1. 24. But (fays he) it's imęoſſi- 
Ble to prove that this was conceiv d Extempore. I ſhall 
not pretend indeed to pive Demonſtration thereof. 
But if we conſider that it was, adapted to the preſent 
Occaſion (and ſo could not be a ſtanding Form of the 


Church) and alſo that we have not the leaſt hint of 


its being compos'd before that very Inſtant in which 
it was us'd ; it will appear much more probable that 
it was an Extempore Prayer, than that it was pre- 


compos d. And that it was a TFoint-Prayer appears 


from the words of the Text. And they pray'd, &c. 
jointly, and not ſeveraly and apart, as our Author 
ſeems to infinuate, contrary to the manifeſt Senſe of 
the Text.. | | | 

And now I am willing to appeal to any impartial 
Judge whether this Scriptural Proof of the Joint Uſe 
of Extempore Prayers, be not as good as any our 
Author has produced in behalf of precompos'd Set 
Forms of Prayer. And if a negative Argument be 
concluſive in every caſe, then we have perfect Demon- 
ſtration that none of theſe Joint-Prayers which we 
meet with in Scripture, were precompoſed well- 
known Forms. For we have not any Account, nor 
the leaſt Intimation, that Forms of Prayer were com- 
pos'd upon theſe Occaſions. Yea ( beſides the filence 
of the Scriptures ) there are other Reaſons to incline 
us to believe there were none. See 

In ſhore then, all the Joint Prayers that we have 
an Account of in Scripture, arc (at leaſt } much 


WY 5 
more likely to have been Extempore ones, than pre- 
compoſed well known Forms. And therefore if our 
Author's Argument has any Force in it, I may now 
very fairly retort it upon him. For from 
what has been ſaid it appears, that it can- Pag. 236. 
© not be prov'd from any part of the Scr. 
© pture, that either the Apoſtles or Primitive Chriſtians 
© did ever join in the Uſe of precompos'd Set Forms 
_ of Prayer. tee STENT | 
Our Author in the following Chapter pretends to 
ſhew, That the Ancient Fews, our Saviour, his A- 
© poſtles, and the Primitive Chriſtians, never join'd in 
© any Prayers but precompos'd Set Forms only. But 
Here our Author does not pretend to bring any direct 
or poſitive Proof. But ſuppoſing that we can t prove 
the Joint Uſe of Extempore Prayer, he thence infers 
that only precompos'd Set Forms of Prayer were us d, 
ſuppoſing that a Negative Argument is enough in the 
Caſe. Fil give you the Argument as it is ſumm'd up 
by our Author himſelf. There is not one p. 208 
* ſingle Proof or Inſtance either in the Bi- 98. 
ble, or in any other Ancient Writer, of the Joint 
© Uſe of any one Prayer conceiv d Extempore. But 


” 


s there is both in the Bible and many Ancient Writers 


© a great Variety of Proofs and Inſtances of the Joint 
© Uſe of precompos'd Set Forms, both amongſt the 
© Tews before our Saviour's Reſurrection, and in the 
© firſt Ages of the Chriſtian Church. Wherefore 1 
© conclude and affirm, That the Ancient Jes, our 


© Saviour, his Apoſtles, and the Primitive Chriſtians 


never joind in any Prayers, but precompos'd Set 
© Forms only. And before he ſays, Will a 


Man believe without Proof. If fo, I hope P. 274. 


© he will gain no Proſelytes, but be ſingular 
© in this ſo remarkable Inſtance of Folly. | 
Anſw. Firſt, I have already given as good Proof of 
the Joint Uſe of Extempore Prayer, as reaſonably 
could be expected; and better Proof than any our 
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| Foe is able to W in aal af, the Join Uſe 
of precompos d Set Forms of Prayer. And therefore 
this Argument is ſufficiently anſwer d already. But 


however, ſuppoſing that we could bring no Proof at * 
nor any undeniable Inſtances ; yet 
© Secondly, I think it's very plain, that a negative Ar. 
gument in ſuch a Caſe as this does ſignify nothing, or 
at leaſt is not ſtrictly concluſive. And I gather d from 
what our Author had ſpoken elſewhere that 
P. 48. he had agreed with me in this Mar- 
t er. | 
It muſt be obſcived that prayet in ithe General is 


the Duty the Scripture requires; and praying by. a 


Form, or praying Extempore is but a Mode or Cir- 
cumſtance of it; the Expediency of which is various 
according to the different Circumſtances of the Per- 
ſon that prays, &c. But now is it not Folly to look 
for poſitive Proof or plain Inſtances of all the particu- 


lar Modes and Circumſtances of our religious Wor- 


ſhip 2 Muſt we believe that none ever pray d at 7,or 8 
a Clock in the Morning, or at 9, 10, or 11 at Night, 
or that none ever pray'd in their Chambers or Fami- 


lies, unleſs we can produce ſome particular Inſtances 


hereof from the Scripture ? Or ſuppoſe we had a 
— many undeniable Inſtances of — Apoſtles and 


Primitive Chriſtians pray ing at ſuch a particular Hour, 


and no Command or Inſtance at all of their praying 
at another Hour of the Day; our Author it's likely 


would conclude from hence, that they never pray d 


but at that time; and from hence infer the Neceſſity 
or Expediency of obſerving one particular Hour. 
Will our Author believe that none of the Primitive 
Chriſtians ever penn d their Sermons at all, becauſe 
we have no account hereof in the Scripture, nor is 
there any Command to this purpoſe? And yet I think 


it much more probable that their Sermons were pre- 


compos d, than their Prayers. If we ſhould conclude 
that none ever usd a Form of Prayer in Secret, oo; 
_ Eauls 


(745.3; 


cauſe we have no account hereof in the Scripture, no 


Command nor Inſtance either in the Old Teſtament 
or in the New; whereas we have ſeveral very plain 
Inſtances. of private Extempore Prayers: I ſay 


ſhould we hence infer that none ever us d a Form of 


Prayer in ſecret; would our Author allow of the In- 


ference ? I think it can never be prov'd that the Lord's 


Prayer was preſcrib'd as a Form: And yet if it could, 
this is nothing to. other Forms which are only of a 
Human Compoſure ; and ic was never given to thoſe 
who liv'd in Old Teſtament Times. ß 
 _ Suppoſe it were impoſſible to determine whether 
the Apoſtles and Primitive Chriſtians join d in Pre- 
compos d or Extempore Prayers; will our Author in- 
fer from hence, that they never join d either in the 
one or the other? Or rather, would it not be reaſona- 
ble to ſuppoſe, that they join d in one of theſe two 
ways of Worſhip, or, it may be, in both; tho we 
had no Command or Inſtance to ſhew either for the 
one or the other ? 5 „„ 
If our Author is not able to produce an expreſs 
Command for the Joint Uſe of Set Forms of Prayer, 
nor any undeniable Inſtances of it; then according 
to his way of arguing, we may ſafely conclude that 
this way of Worſhip ought not to be practis d. And 
whether he has produc'd either the one or the other, 
J leave to be determin'd by the impartial Reader. If 
it be egregious Folly in others to believe without 
Proof, it can be no extraordinary Wiſdom in our 
Author himſelf. „ | 
Further, it muſt be conſider'd, that there is a great 
deal of difference between one's withholding or ſuſ- 
pending their Belief of a Matter of Fact, and a peſi- 
tive believing that there never was ſuch à thing. A nega- 
tive Argument may ſuffice for the former in ſeveral 
Caſes, bur I think it will ſeldom or ever do for the 
latter. Thus, for example, if any will have me be- 
lieve that the Apoſtle Paul or Perer preach d at ſuch a 
Coe | D Place, 


Place, dr baptiz' d ſuch à Perſon, or the like; I may 
jaſtly demand what Reaſon they have to affirm it, 
and refuſe to believe it, till they have proved it to me 
ſome way of other. And yet at the fame time I think 
it would-be Raſhnefs in me poſitively to affirm, that 
the Apoſties never were at ſich a Place, nor ever did 
bahtize fuch a Perſon ; unleſs Thad ſome direct and 
poſitive Evidence of it. Now the Primitive Chriſti- 
ans might ufe Forms, and yet pray extempore too; 

for our Author himſelf does acknowledge, that theſe 
are not inconſiſtent with one another. And therefore 
though we could give no Inſtance of their jointly 
praying extempore, yet this does not demonſtrate they 
never 0 So that for any poſitively to believe that they = 
never did pray extempore, becauſe they fuppoſe we 
have no particular Inſtances of their ſo doing, is in- 
deed to helie ve without ſufficient Proof. The moſt one 
would think that could be made of it is this, That we 
ought to hold our Belief, and ſaſpend our Judgment 
upon it. Or if we incline to one Opinion more than 
another, it muſt be in proportion to that probable 
(tho not Demonftrative ) Evidence, which may be 
produc'd in behalf of one Opinion more than ano- 
I need take little or no notice at all of the follow- 
ing Chapter, fince it contains nothing new or mate- 
__  rialinit. The Deſign thereof is to ſhew, 
P. 298. That thoſe precompos'd Set Forms in which 
- "the Ancient Jens, &c. join d, were ſuch 
as the reſpe&ive Congregations were accuſtomed to, 
* and throughly acquainted wich. And for the Proof 
of this he appeals to what he had fpoken before; be- 
cauſe he thinks the very ſame Inſtances and Authort- 
ties which prove they were precompos'd Forms, do 
alſo prove them to be ſuch as the reſpective Congre- 
gatiops were well accuſtom'd to, and throughly ac- 
quaimed with. And I muſt refer the Reader to what 
i have already ſaid in Anſwer to our Author's Diſ- 
courſs 


courſe on this matter, and leave him to judge, whe: 
ther our Author has ſufficiently  prov'd, that all the 
2 * Prayers of che Ancient Fews and Primitive 
Chriſtians were well known Forms; yea, whether I 
have not ſufficiently ſhewn the contrary, 


1 


* b 


However, granting it to be true, that they were 
acquainted before hand with choſe Prayers which 
they are ſuppos'd to have conſtantly. uſed ; yet this 
was only per accidens (if that Expreſſion may be al- 


low'd me), and not becauſe the previous knowledge 


thereof was any way uſeful or neceſſary, or did not 
rather hinder than help their Devotion. And there- 
fore our , Author's arguing from i: ( ſuppoſing the 


Matter of Fact to be true, is in my Opinion very un- 


juſt and unfair. 5 „ one 
Some of the Diſſenters, I'm ſure, think Novelty: 
and Variety is pleaſing and affecting as well in Pſalms 
as in Prayers or Sermons: And yet they conſtantly 
uſe David's Pſalms in the publick. So that the Expe- 
diency.of a previous Knowledge can't be inferr'd from 
any ſuck Practice as this. . 

At laſt we are come to the moſt material part of the 
Controverſy, wiz. The Impoſition of a National Precom- 
pod . Liturgy, The Warrantableneſs of which, out 
Author thinks ſufficiently appears from what he hae 
prov'd in the foregoing part of his Book. But now, 
tho. this be the vety Knot of the Controverſy, yet 
our Author touches but very lightly upon it, and (in 
my Opinion) argues the moſt weakly about it. I 
have already overthrown the Foundation upon which - 


the Superſtructure is built, and therefore need be at 


no great pains to pull down the SuperſtruQure it ſelf. 
I have ſhewn already, that we have no clear Ground 
to believe that the Ancient Fes, our Saviour, his A- 
poſtles, and the Primitive Chriſtians, did join in Di- 
vers precompoſed Set Forms of Prayers, properly fo cal- 
led, (at leaſt, of Human Compoſure.) And on the 
other hand, I have ſhewn, CY to the Satisfacti- 

2 on 


& 
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on of all Impartial Judges), That the Apoſtles and 
Primitive Chriſtians, as well as the Ancient Fews,. 
did join in ſome Prayers that were not precompos d, 
at leaſt ſuch as they were not well accuſtom'd to, nor 
throughly acquainted with. „ 

Our Author has produced no proper Scriptural In- 
ſtances of their a&nally joining in a precompos d 
Set Form of Prayer, except one ſingle Inſtance a- 
lone, Ads 4. Beſides which he alledges two Com- 
mands for the Uſe of two particular Forms of a 
Divine Compoſure, one out of the Old Teſtament, 
the other out of the New. Now is it not ſtrange 
that Mr. Bennet ſhould ever imagine this to be a ſuffi- 
cient Proof, that this way of Worſhip was conſtantly 
and uxiverſall) practis'd, by the Ancient Jes, our 
Saviour, and che Primitive Chriſtians? How ſtrange 
an Inference is this, how wide the Conſequence ? 

| Beſides I have alſo ſhewn, that the ſingle Inſtance 
produc'd by our Author in favour of his Opinion,does 
really make directly againſt him: And I have alſo 
ſhewn, that we have no command to uſe that 'very 
Form of Words contained in the Lord's-Prayer. And 
this is a ſufficient Reply to all that is ſaid in this 
Chapter. = 5 

However, ſuppoſing the Truth of our Author's 
main Propoſition, I ſhall in the next Place briefly con- 
ſider his arguing from it. | >, 

Firſt, Their Practice proves, That a 

Pag. 321. © precompos'd Liturgy was conſtantly im- 
* pos'd on the Laity. As certainly as the 
*Eftabliſh'd Liturgy is now impos'd on the Laity of 
the Eſtabliſſd Church, and as the Joining in Pray? 
* ers conceiv'd Extempore is now impos d on the 
* Diilenting Congregations Becauſe none can 
join in the Worſhip of the reſpective Congregati- 
* ons, unleſs he will ſubmit to the joint uſe of that 


particular way of Worſhip, which that particular 
Congregation obſerves, 


If 


Ee ( 49 2 
If we pray at all; we muſt either pray Extempo- 
te, or by a Form. So that theſe are requir'd in ge- 
neral, and the pitching upon one of the two is no 
more than the neceſſary Determination of a Mode 
or Circumſtance of Religious Worſhip, which is left 
undetermin'd by God. And as for ſuch Impoſitions 
as theſe (if our Author will call them ſo) none will 
or can be againſt them, but ſuch as are againſt the 
Duty it ſelf. It's juſt ſuch an Impoſition as praying 
at 2 particular Time, or Place, &c. Becauſe when 
ſuch a particular Time or Place is pitch'd upon by 
| an Aſſembly, they who would join with that Con- 
| gregation in their Religious Worſhip , muſt either 
come to that Place, at ſuch a time, or elle they can 
have no Communion with them. „ 
And as for our way of Worſhip, we deſire none 
8 to attend thereupon, but ſuch as freely make choice | 
: of the ſame , as that which they find by their Ex- 
perience tends moſt to their Edification. We are ve- 
=p ry willing to leave thoſe to their Liberty, who 
| 
J 


think they can reap more Benefit by joining in a Set 
Form of Prayer. If we pray at all, ic muſt be in 
one of theſe Ways. Now tho' we prefer praying 


q Extempore our ſelves, yet we are willing that all 
& ſhould be left to their Liberty. And if any Perſons 

| ſhould be ſo circumſtantiared , as that this ſhould | 
1 really prove a Hardſhip upon them; it's plain it is 6 
Iunavoi dable, and therefore we are not culpable for it ; | 
. no more than we are for aſſembling at ſuch a time 


f and place as is moſt proper and convenient for our 
. ſelves, tho it ſhould be inconvenient to ſeveral o- 
> chers. They to whom the Time and Place are in- 
i convenient, muſt either repair to another Aſſembly, 
3 or elſe ſubmit to theſe Inconveniences, which plain- 


te || Iy are unavoidable. ; 
"8: I ſhall only add, that there is a great deal of dif- 
ference between the conſtant uſe of precompos'd 
E Set Forms of Prayer; and being ty d up to One par- 
N * ticular 


have no right to impoſe upon me. 


( 59.) 
ticular Liturgy, without being allow'd the leaſt Liber- 
ty of varying from it. To be oblig'd to uſe this 
particular way of Worſhip, and to be oblig d conſtantly 
to uſe the ſame particular Liturgy, are vaſtly different 
Things. Now that the latter was the Practice of the 


Ancient Jews, &c. our Author (I think) has not 


once attempted to prove: And yet this Practice only 
is exactly parallel to that of the Eſtabliſhed Church. 
Our Author goes on. 8 „ 
p Their Practice ſhews that a precompos'd. 
P. 322. Liturgy was impos'd on the Clergy ; that 
is, the Clergy were oblig'd to the uſe of a 
* precompos'd Liturgy in their Publick Miniſtrati- 
© ons. Ido not ſay there was any Canon or Law 
© But they were oblig'd by Cuſtom, as much as by 
*a Law; and their Liberty was as effectually deter- 
* min'd by that Cuſtom, as by a Law. . ee 
But there's a vaſt difference between a voluntary 
Compliance with a uſual Cuſtom and Practice (if 
lawful and expedient,) and being compell'd to the 
conſtant uſe of an indifferent thing by a pretended 
Authority againſt our own Inclination: As much as 


* 


there is between my dreſſing my ſelf after ſuch a 


manner, becauſe it's the Faſnion which prevails in the 
Nation I live in; and my being conſtrain'd to wear 
ſuch a Habit by ſome imperious Neighbours, who 
IJ hope 1 may 
comply with the one, and yet refufe to comply with 
the other, without being guilty of Self. Contradicti- 
on. In the one Caſe my Civil Liberty is plainly in- 
vaded, but not at all in the other. | 18 

It's certain that a Concurrence of Circumſtances. 
may do that, whicn no human Authority can. An 
indifferent thing lays aſide its natural Indifferency 
when it is thus circumſtantiated; but no indifferent 
thing can be made neceſſary merely by the Command 
of Man And therefore tho' it be very true, that 
our. Liberty is efeFually derermin'd by ſuch a Circum- 


cumſtance ; 
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cumſtance: Yet there is a manifeſt difference be- 
eween ſuch a Determination, and our being compell d 
by others cauſtantly to uſe or omit an indifferent thing, 
when there is no Reaſon for it at all. The one may 
be, and really is an hnjuſt Impoſition, and an In- 
fringement of our Chriftian Liberty, whereas it's 


plain the other is not. For a voluntary Determinati- 


on of our Practice according to Prudential Reaſons, 
is the Exerciſe, not the Breach of our Chriſtian Li- 
Ihe Apoſtle Paul comply'd with the Lawful Cu- 
ſtoms of all the Churches he had occaſion to com- 


municate with, and became al] things to all men, that 


be might gain ſome: But if any of his Fellow-Apo- 

ſtles (or any other Human Authority) would have 

bound him up to the conſtant Uſe of ſome indifferent 

Things, in all Caſes whatever ; there's good Reaſon 

to think he would not have yielded ſo ready a Com- 

J i ind norton. 
Thus (ſays our Author) our Dif- | | 

* ſenting Teachers are oblig'd. not to P. 323. 

© uſe the Eſtabliſh'd Liturgy z as cer-, 

© tainly as the Conforming Clergy are gblig'd to 

*uſe it. But why ſo? Have they ever yet ſolemnly 

Subſcrib d and Declar d, That they never wou'd pray, 

but Extempore; or that they never. would uſe the E- 


{tabliſhed Liturgy ? If their Judgments ſhould alter, 
or they be under different Circumſtances, are they 


not entirely free? As long as they are under the 
{ame Circumſtances which at preſent they are in, 
and as long as they „ the ſame Opinion 
and Judgment, it's their Duty not to uſe. the Eſta- 


bliſh'd Liturgy. They in their own Judgments pre- 


fer their own Way of Worſhip before the Eſtabliſhed 
Liturgy ; and upon good Grounds they're perſua- 
ded, that the former will be more acceptable and 
beneficial to thoſe who attend upon them, than the 
latter would be: And upon this they reſolve (and 


RR 
it's plainly their Duty) not to make uſe of the Eſta- 
bliſh'd Liturgy. They freely determine themſelves, 
according as they have ſufficient Reaſon to do ; and 
are not impos'd upon by another, and compell'd not 
to uſe the Eftabliſh'd Liturgy, Bichon any Reaſon | 
at all. The Diſſenting Miniſters omit the Uſe of 
_ che Eftabliſh'd Liturgy, becauſe Chriſtian Prudence 
N directs them to do ſo; and not for fear of loſing 
q their Maintenance, as our Author baſely inſinuates: 
For if they were ſo much ſway'd by ſuch Motives 
| as theſe , their beſt way wou'd be to Conform, and 
| then they might conſtantly uſe the Eſtabliſh'd Litur- 
gy, and effectually ferve their own Intereſt too. 
| But our Author will another way too make it ap- 
ear, That the Practice of the Ancient Fews, our 
aviour, &c. warrants the Impoſition of a Precom- 
pcs d Liturgy. wn: ET 
*For (ſays our Author) this is moſt 
P. 341, 342. © evident, That they thought the Uſe 
© of a Precompos'd Liturgy highly ex- 
pedient. And their concurrent Judgment is 
© too great to be withftood by any Perſon or Socie- 
ty of Men ; and a fit Precedent for the Chriſtian 
© World in thoſe Days to follow. And conſequent- 
© Iy, the Uſe of a Precompos d Liturgy is in theſe 
© Days highly expedient. Wherefore, if in 
© theſe Days the Uſe of a Precompos'd Liturgy 
© would not prevail, ſo much as it do's, if it were 
not impos d; it's extremely plain, That there is 
2 Neceſſity of Impoſing a Precompos'd Liturgy. 
To all which I return the following Anſwers. 
Firſt, Our Author has oft indeed /id, that this 
Way of Worſhip was univerſally practis'd by the An- 
cient Jews, Cc. but once Proving is better than twen- 
iy times Saying. I might therefore wait for the Proof 
of this Aﬀertion of his, which perhaps he has re- 


— for his next, for I can find noching like it in 
this. HA 


Secondly, 
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Secondly, Our Author's own Argument, I think; 

may thus be retorted upon him. The Apoſtles and 

Primitive Chriſtians us'd that Way of Worſhip which 


was moſt expedient. But now it's certain, that 


Extempore Prayer is accompany'd with many Advan- 
tages, if Perſons are abilitared for it, as the Apoſtles, 
Cc. undoubtedly were: And therefore we have 
good Reaſon to believe , that this Way of Worſhip 


was certainly practis d by them. Our Author ſup- 


poſes, That their Way of Worſhip was univerſally 
practis d by the Apoſtles, &c. and from thence in- 
fers the Expediency of it: But I think, from the 
certain Expediency of our Way of Worſhip, we 
may with far more Truth and Reaſon infer, that it 
was practis d by the Apoſtles, Go. N 
Thirdly, Suppoſing that Precompos d Forms of 
Prayer were univerſally uſed by our Saviour, his A- 
poſtles, Cc. yet how do's it follow from hence, that 
this Way of Worſhip is the moſt proper and expedi- 
ent in every Age and Part of the World; and con- 
ſequently ought to be impos'd ? Is it not plain, chat 
the Ancient Jes, our Saviour, his Apoſtles, and 
the Primitive Chriſtians, did conſtantly (as far as 
appears) and univerſally preach without Notes ? 
But will our Author infer from hence, That this 
way of Preaching is moſt expedient in all Caſes and 
Ages, as being moſt perſuaſive and powerful ? And 
ſhou'd their Governors take occaſion from hence to 
reſtrain both him and his Brethren from ever Read- 
ing a Sermon in Publick, I ſuppoſe our Author and 
his Brethren would be very loth to ſubmic to ſo hard 
an Impoſition as this? And yet (in my Opinion) 
his way of Arguing concludes as ſtrongly for this, 
as it do's for the other. Beſides, if this way of Ar- 
guing be good, how comes our Author to kneel at 
the Sacrament? Is not this contrary to the Practice 
of the Ancient Fes, (at their Paſſover) of our Sa- 
viour, his Apoſtles, and the Primitive Chriſtians? 
Surely, 
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Sarely, according to this way of ing , ſome 
other Geſture than Kneeling ſhould be impos d: 
And how will the Anabaptiſts triumph, if this way 
of Arguing be own'd :to be juſt and true ? How 
can our Author juſtify the Practice of Sprinkling, 
without overthrowing the Principles he proceeds 
upon in this Chapter? Methinks according to this 
way of Arguing, Dipping ought to be impos'd, if 
this be not done already in the Rubrick relating 
chereco, tho univerſally neglected by the Eftabliſh'd 
Clergy. : © 


But to return a direct Reply to the Argument; it 


muſt be obſerv'd, That to Uſe a Form, or to Conceive 
4 Prayer Extempore, is not the Daty of Prayer it ſelf, 
but only a Mode or Circumſtance of it. And this is 
acknowledg'd by our Author himſelf, when he ſays, 
pe 2, 3. Whether a man uſes a Set Form of Words, 
in praying to Almighty God, or elſe prays to him 
* without a'Ser Form of Words, yet he do's truly 
* and properly pray to him either way. Now, who 
ever thought that the Example of our Saviour, his 
Apoſtles, Oc. in Circumſtantial Matters was obliga- 
tory, much leſs that it was perpetually and univer- 
fally ſo ? Who do's not take the Liberty in ſuch 
Caſes as theſe, of receding from the Example and 
Practice of our Saviour and his Apoſtles? And I 
am perſuaded, our Author is the firſt that ever bla- 
med, er condemn'd them for this. Yea, even our 
Saviour and his Apoſtles themſelves might comply 
with that Cuſtom and Practice which prevail'd at 
that time; and yet be free to comply with the con- 
trary Cuſtom or Practice, had they liv'd in a diffe- 
rent Age or Part of the World. _ 

And indeed, I can as foon reconcile Light and 
Darkneſs together, as make a good Agreement be- 
tween our Author's Arguing here, and what is deli- 
ver'd in the 144th, 145th, and 146th Pages of his 
Avridoment, To tranſcribe the whole, would be 
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too tedious to the Reader, as well as my ſelf; and 
therefore I ſhall only ſet down ſome of the molt re- 
markable Paſſages therein. The Author is there de- 
fending the Practice of Kneeling at the Sacrament, 
and anſwering the Objection againſt it, drawn from 
the Example of our Saviour and his Apoſtles. To 
which Objection he returns ſeveral Anſwers, which 
very eaſily may be apply d to the Caſe before us. 
© 1. Naked Examples have not the Force of Laws 
© perpetually obliging the Conſcience. 2diy. We 
© are bound to imitate Chriſt only in thoſe Things 
© which he has commanded : But where there is no 
© Command, there is no Neceſſity.  34ly. The bare 
© Example of Chriſt is no Warrant for us to go by: 


© Unleſs we find ſome general or common Reaſons, 


© we have no Warrant to follow their Examples. 
© And when ſuch Reaſons do appear, then it's not 
* the Example alone that obliges us, but Reaſon that 
© approves the Example. 47H). It's abſurd to talk 


of Chrift's Example apart from all Law and Rule, 


© and to make that alone a Principle of Duty diſtinct 
from the Precepts of the Goſpel. | 
_ 4thly, It's plain, that our Author's way of Arguing 
will alſo conclude, that it's highly expedient,thataBook 
of Homilies ſhou'd be im pos'd. For I hope our Author 
will own, That it's highly expedient that a Miniſter's 
Sermons ſhould be precompos'd ; which is the very 
Foundation he builds his following Inference on: 
And then at this rate, to what purpoſe has God in- 
ſtituted the Miniſterial Office , or qualify'd any for 
it, by furniſhing them with neceſſary Gifts and En- 
dowments 2 Wherefore are theſe given to Miniſters, 
if they muſt not be improved by them, to the Bene- 
fit of thoſe who attend upon their Adminiſtrations? 
Have we not good Reaſon to ſuppoſe, that God has 
qualify d his Miniſters for Publick Prayer, as well as 
tor their other Performances? And why then muſt 
PT. | they 
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they not be allow'd to compoſe their own Prayers, 


as well as their Sermons ? | 


Practice warrants the Impoſition of 2 


P. | 343- | 
© Precompos'd Liturgy , it do's for the 


_ * fame Reaſon warrant the Impoſition of a Precom- 


© posd National Liturgy. But for more Reaſons 
than one, I think it very plain, That their Practice 


might warrant the one, and yet be no ſufficient War- 
rant at all for the other. For, 


1. One particular Liturgy may be ſuitable to one 


Congregation, and yet not to all that are in the 
Nation. And conſequently, tho' the Uſe of ſuch a 
Liturgy ſhould be expedient in ſuch a Congregati- 


on; yet this will not warrant the impoſition of a 


National one. Different Congregations are under 
different Circumſtances; and therefore the fame in- 
— Liturgy cannot well be ſuitable to them 
2d!y, If a Liturgy be impos'd upon all the Aſſem- 
blies that are in the Nation, then they who ſcruple 


this way of Worſhip, or this particular Liturgy, muſt 
either abſent from all Publick Religious Worſhip, or 


elſe attend upon it with no ſmall D iſſatisfaction: 


But it's a different Caſe when a particular Liturgy is 
only us d by one Congregation; for then they who 


ſcruple or diſlike it, may repair to another Aſſembly. 
Now though it ſhould be granted that this way of 
Worſhip, or ſuch a particular Liturgy, is really more 
proper and decent, yet it will not follow from hence 
that it is ſo abſolutely neceſſary, as that perſons had 


better never give God any Publick Service or Wor- 


ſhip at all, than not to do it after this particular man- 
ner. And therefore particular Congregations uſing 
a Liturgy, will never prove the lawfulneſs or Expe- 


. diency of impoſing a National one. 


Our Author next would perſuade us 


P. 344. that ſuch an Impoſition is no great 


Grie- 


And ( ſays our Author) if their 
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_ Grievance either to the Clergy or Laity. But I think 

it's a very great Grievance both to the one and the 

other, to be ty'd up to the Invariable Ule of one par- 
ticular Liturgy, eſpecially, when by the ſame way of 
reaſoning, they may be confin'd to a Book of Homi- 

lies too. And thus the Clergy may be reſtrain'd from 

the exerciſe of their Miniſterial Gifts and Abilities, 


and the Laity be depriv'd of that Means of Edificati- 
on which God himſelf has appointed. 


And as for the Upper and Lower Houſes of Con- 
yocation , I know not how the former come to be 
our Governors, or the latter our Repreſentatives : Nei- 
ther do I know what Authority either the one or the 
other have, to compoſe our Sermons or Prayers for 
us. So that we are neither oblig'd to uſe the Eſta- 
© bliſh'd Liturgy in point of Obedience, nor have 
© we laid it upon our own Shoulders; and therefore 
may juſtly account the Impoſition of it a very great 
Hardſhip. 

But our Author's Zeal tranſports him ſo far, that 
he fancies it would infinitely promote the Peace of 
the Church, and the good of Souls, to have the 
whole World join in the Uſe of one and the ſame 
precompoſed Liturgy. | 
But this, I am afraid, inſtead of doing infinite 
Good to the Church, would do an unſpeakable Da- 
mage : I doubt this would greatly hinder the Edifi- 
cation of Souls, and render both Clergy and Laity 
extreamly lazy and formal. Beſides, Ialways thought 
heretofore that nothing had been omitted in 'Scri 


ture, which was conſtantly and univerſally neceſlary. 


| Whatever is fit to be the Matter of a Perperual and 


Univerſal Law, is certainly enjoin'd in the >criptures: 
To deny this is to accuſe them of Inſufficiency. * If 


__ 
_— 


—k 


*Anſw. to Thom. againſt Bennet, p. 165. I grant that the Scri- 
ptures are the only and ſufficient Rule of Worſhip, as 10 all things 
generally and univerſally neceſſary. | | | 
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the ſame particular Liturgy be perpetually and ani ver- 
ſally neceſſary , doubtleſs ſuch a Liturgy had been 
compos'd and enjoin'd by our Saviour himſelf, or 
ſome of his Inſpired Apoſtles. Such a Neglect as 
this (upon this Suppoſition) cant' well be reconcil'd 

with the Faithfulneſs, Wiſdom and Goodneſs of our 


* 
| 


Redeemer. ; 


Before I conclude, I ſhall ſum up our Author's Ar- 


guments, and preſent them in ſhort to the view of 
the Reader. The Ancient Fews they join'd in ſe- 
© veral Pſalms, which were precompoſed ; and are 
© commanded to uſe a Form of Prayer at the Expia- 
© tion of an uncertain Murther. Our Saviour 


© he frequented the Temple and Synagogues, 
commands his Diſciples to ſay his own Prayer: 


The Apoſtles and Primitive Chriſtians they join d in 
* Singing of Pſalms which were precompos'd ; and 


© the whole Company, Acts 4. join'd vocally in that 


© Prayer which is there recorded : Theſe were ſuch 


Forms of Prayer as we can't but ſuppoſe they ve- 


© ry well knew: Therefore, ſince we have no Com- 
mand or Inſtance for their joining in Extempore 
Prayer, we muſt conclude, That they never join'd 


in any Prayers, but ſuch Precompos'd Set Forms 


© as they were well accuſtomed to, and throughly 
* acquainted with. From whence it follows, that this 
© Way of Worſhip is in their Opinion moſt proper 


and expedient, and conſequently may be impos'd : 


Vea, therefore the ſame particular invariable Li- 
* turgy, may be impos'd upon all the Clergy and 
* Laity that are in the Nation, yea, upon all that are 
jn the World. 

In anſwer to which I have ſhown, Hrſt, That we 


have no proper pertinent Command, or Scriptural 


Inſtances of the uſe of precompos'd Forms in Pub- 
lick Prayer to God; and particularly that it can't be 
prov'd that the Lord's Prayer was preſcrib'd as a 


Form, and defign d as ſuch for perpetual uſe; and 


that 


* 


«ao 


lar Liturgy. 
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that the Prayer in As 4. could not be a precompos d 
well known Form. | 15 | 

Secondly, That our having no Command or In- 
ſtance of the joint uſe of Extempore Prayer, does 


not ſufficiently prove that there never really was 


ſuch a Practice, | | 

Thirdly, That we have ſome very plain, and other 
very probable Inſtances in Scripture, of the joint 
uſe of ſuch Prayers as were not precompos'd, much 


leſs well known Forms. 


Fourthly, J have ſhewn, That tho' this was the 
conſtant Practice of our Saviour, his Apoſtles, >, 
Yet their Example in this Caſe is not obliging to us; 
nor will it follow from hence that they thought this 
way of Worſhip to be proper and expedient in every 
Age and Part of the World, or that they judg'd 


Forms of Prayer to have any Intrinſick Uſefulneſs in 
them. 


Fifthly, I have ſhewn, That it can't be inferr'd 


from the Expediency of this way of Worſhip, that it 


is alſo proper and convenient to tye Perſons up to 
the conſtant and invariable Uſe of the ſame particy- 

Sixthly, Nor can it hence be inferr'd, thatit's pro- 
per and expedient that a Miniſter's Prayers ſhould 
be preſcrib'd by ſome others, and not compos'd by 
himſelf as wellas his Sermons, 

Laſtly, T have ſhewn, That tho it ſhould be own'd 
that this way of Worſhip , and one particular Li- 


turgy be proper and expedient for one particular Con- 


gregation: Yet it will not follow from hence, that 
the ſame way of Worſhip or particular Liturgy may 
be conveniently impos'd upon a whole Nation, much 
leſs upon the whole World. | 


1 1 


* 5 * : 


* N 
4 


»” 
. 
* 


** 


4 1 1 - i f 2 
J ²˙ A A :- —— — 


